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Lesson I ï Overview Part 1 
 

The Roots of Kabbalah 

 

Kabbalah, an ancient form of Hebrew mysticism, is based on the Torah (the Hebrew 

Scriptures - part of the Christian "Old Testament") and its inner meanings by analyzing each 

individual letterôs meaning and their numerical values.   Kabbalah was undoubtedly 

originally an oral teaching, but there are two major Hebrew source works.  The first is The 

Sefer Yetzirah (The Book of Formation, written around the 1
st
 Century CE) and the second 

is The Zohar (The Book of Splendor, written in the 14
th
 Century CE).  Both of these works 

have been translated into English and can be found at major booksellers or at Amazon.com. 

To help understand the Kabbalistic system, the ancient Kabbalists have used many different glyphs (or 

diagrams) to help demonstrate their teachings.  The first such glyph was composed of concentric spheres 

one inside the other.  This was problematic and difficult for most to understand.  In the 14
th
 Century, the 

Tree of Life glyph became popular and is the modern symbol for Kabbalah.  This diagram is a way of 

looking at God, creation, your consciousness, and much more.  The Tree glyph is used to help the 

student picture the correspondences and relationships within the teachings. 

Because many consider Yeshua a Jewish Mystic and because Kabbalistic ideas fit so well into the 

Gnostic world view, many Gnostic traditions have picked up Kabbalah as one of their teachings.  

Sophian Gnosticism has its own way of looking at Kabbalah and considers Gnostic Kabbalah a central 

teaching of the tradition. 

The Nature of Kabbalah 

 

The principal teachings of Kabbalah were designed to explore and find answers to the following 

questions: 

¶ The nature and attributes of God and the Godhead 

¶ The development of a cosmology 

¶ The mystery of the creation of angels and humankind 

¶ The destiny of humankind and angels 

¶ The nature of the human soul and its connection to the divine 

¶ The nature of cosmic forces ï angels, demons, elementals and such 

¶ The inner meaning of the revealed law and Holy Gospel 

¶ The transcendental symbolism of numbers and geometrical shapes 

¶ The mysteries contained in the Hebrew letters 

¶ The balance in the play of cosmic forces 

¶ The mystery of divine relationship and prophetic states of consciousness 

¶ The mystery of the divine incarnation and the divine plan on earth 

The teachings of Kabbalah represent the accumulated spiritual experience of 

initiates.  These teachings are based on the Torah and many other ancient Jewish 

works.  Interestingly enough the Gnostic Scriptures and many other wisdom 
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teachings fit perfectly into Kabbalistic teachings as if they were originally intended to do so.   

Kabbalah can be broken into three principal forms.  These forms are theoretical Kabbalah, meditative 

Kabbalah, and magical Kabbalah.  Theoretical Kabbalah is the study of the wisdom teachings that form 

Kabbalistic thought.  These teachings help us gain insight into both the spiritual world and the 

psychology of man.  Meditative Kabbalah aids us in our daily practice and prayer.  Magical Kabbalah 

allows the practitioner to perform ritual.  This course will primarily focus on the theoretical and 

meditative Kabbalah. 

The Tree of Life 

 

As mentioned earlier, the Tree of Life glyph became popular in the 14
th
 Century in Spain where the 

Zohar was written.  This glyph is the center of Kabbalistic teaching for all modern Kabbalists.  The 

following diagram is the Tree of Life. 

 

 

 

 

The circles are called Sefirot (plural).  These Sefirot are emanations of the divine presence and power of 

God.  They are viewed as vessels receiving Godôs light and transmitting it to creation.  There are 10 

Sefirot and one non-Sefirah (singular) named Daôat (the fuzzy dot 2
nd 

from the top of the middle pillar).  

There are also 22 Netivah or paths.  These paths represent the 22 Hebrew letters. 

 

These Sefirot can be broken into 3 triads, 1 non-Sefirot, and a single Sefirot hanging at the bottom. The 

Sefirot are read right to left (not left to right as in English).  

 

Supernal Triad: Keter, Hokmah, Binah 

Daôat (the non-Sefirot) 

Moral Triad: Hesed, Gevurah, Tiferet 
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Action Triad: Netzach, Hod, Yesod 

Malkut - meaning Kingdom and it is the ñfruitò of the Tree of Life 

 

The Tree can also be broken into Three Pillars. 

 

Left Pillar: Pillar of Severity ï Binah, Gevurah, Netzach 

Middle Pillar: Pillar of Compassion ï Keter, Tiferet, Yesod, Malkut 

Right Pillar: Pillar of Mercy ï Hokmah, Hesed, Netzach 

 

The Olamot Universes 

 

All ten Sefirot manifest in five different dimensions that are called Olamot (which means ñuniversesò).  

This can be seen as 5 ñcopiesò of the Tree of Life each linked together with some overlap.  The overlap 

causes the Sefirot of a higher universe to link onto other Sefirot on the lower universe.  The overlap is as 

follows: 

 

Higher Universe   Lower Universe 

Tiferet     Keter 

Hod     Binah 

Netzach    Hokmah 

Yesod     Daôat 

Malkut     Tiferet 

 

The Olamot Universes are as follows: 

 

 Adam Kadmon  ï  Will  

 Atzilut   ï  Mind 

 Beriyah   ï  Thought 

 Yetzirah  - Speech 

 Asiyah   -  Action 

 

Adam Kadmon 

 

One of the basic teachings of Kabbalah is that God is actually nameless and unknowable and that 

nothing can really be said about God.  We can discuss emanations and manifestations of God or Godôs 

attributes and interactions with us, but not the true God.  Because of this, the most common reference to 

God in Kabbalah is as Ain Sof or ñOne-Without-Endò.  Ain Sof is unmanifest, completely inconceivable 

and incomprehensible.  From this state of no-thingness (Ain), every idea and type of existence is 

created.   

 

Will or desire is the first expression of creation.  The level of Adam Kadmon corresponds to the will or 

desire of God to create.  Everything at this level is unmanifest and completely unified.  This will to 

create is called Logos and Sophia ï the word and wisdom of God. 

 

Adam Kadmon is inseparable from Ain Sof and is thus the Sefirot of 

Adam Kadmon are called the ñSefirot of Nothingnessò in the Sefir 

Yetzirah.  The Whole of creation comes forth from Adam Kadmon, so 

even though it is no-thing it is also divine fullness. 
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Adam Kadmon alludes to the ultimate purpose of Godôs creation.  The name Adam Kadmon actually 

means primordial human being.  The holy name of God that was unpronounceable by ancient Jews is 

YHWH (Yod Heh Vav Heh).  If these Hebrew letters are stacked on top of each other with Yod on top, 

they actually draw out the image of a human being.  Also, the Tree of Life can be drawn on top of a 

human form and show the interior stars (or Chakra) associated with the human form. 

 

The ultimate purpose of creation is to create the human one for God to make him/her-self known.  This 

ultimate knowledge of God is enlightenment and thus the purpose of Godôs will is enlightened human 

kind.  The fruition of creation is found in Yeshua Messiah and Kallah Messiah (Yeshua & Mary 

Magdalene) and can be brought forth in all humanity upon enlightenment and liberation of the soul.   

 

The level of Adam Kadmon in the Christian Kabbalah is the Olamot of Supernal Light. 

 

Atzilut  

 

The name Atzilut is derived from the Hebrew word that means ñnearnessò.  

As the name implies, Atzilut is near to the infinite light.  Atzilut is also 

considered Ain Sof or No-Thing.  This Olamot can be characterized as a 

universe where reality does not yet exist or beyond the space-time 

continuum.  Because of this, Atzilut is past, present, and future reality 

along with every possible outcome, thus it is not the possibility of one 

space-time continuum, but of all space-time continuums. 

 

Another aspect of Atzilut is that knowledge, the knower, and the known are 

all in complete unity, so there is no subject or object relationship.  There is 

absolutely no duality.  At this level the Sefirot all exist in perfect unity and God is One and he and his 

name are One.  The Sefirot of Atzilut manifest as the Divine names of God. 

 

Beriyah 

 

At the level of Beriyah, separation begins or in other words this Olamot is the 

beginning of independent existence and separation.  The Kabbalah teaches that 

creation occurs through a process of tzimtzum (constriction) where God 

withdraws his/her infinite light to make a space where creation can occur.  This 

constriction begins to appear in Beriyah. 

 

Beriyah comes from the Hebrew word that means ñto createò and the Aramaic word that means 

ñoutsideò.  This indicates that Beriyah is a level where creation is brought from within God but is 

distinct from God. 

 

While the Sefirot of Atzilut manifest as the Divine names of God, the Sefirot at the level of Beriyah 

manifest as Archangels.  However, not all the cosmic forces in Beriyah are of the light.  Because of 

constriction, this is the level where cosmic ignorance first appears.  Due to this, dark and admixed forces 

are also present. 

 

Yetzirah 
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Yetzirah is derived from the Hebrew word that means ñto formò.  Yetzirah denotes the formation of 

things from a preexistent substance.  In Yetzirah Light and Darkness are formed from their primordial 

states within Beriyah into more distinct patterns. 

 

Because of this process, there is a further division of things of the one 

becoming many.  This is represented by the Sefirot manifesting as 

orders of Angels in Yetzirah.  The light of the infinite is extremely 

restricted in this Olamot.   

 

The attribute of speech in Yetzirah also represents feelings or 

emotions as well as actual words.   

 

Yetzirah is often referred to as the world of angels and also the world 

of demons.  This alludes to the fact that there is a play of cosmic forces in and behind the material 

world.  The forces of Yetzirah: Angels, Demons, and Archons do filter into the material world and link 

to human beings based on what they cleave to.   

 

Asiyah 

 

The Olamot Asiyah is named from a Hebrew word that means ñto makeò.  

This means that Asiyah is the final outcome of the creative process.  At this 

level the physical and spiritual worlds interact and become one.  This is 

where potential is fully actualized and fulfilled in creation. 

 

The supernal light of Atzilut is the secret center of every particle of matter.  

Matter is in fact, crystallized light that has assumed its densest possible 

form, representing force locked into patterns of its own making. 

Asiyah is the dimension most removed from Godôs presence, yet God is 

everywhere and within all of creation. 

 

Cosmic ignorance is the principle of restriction and thus this ignorance dominates Asiyah.  This means 

that evil and admixed forces have great dominion in this realm, however this also means that this is the 

realm with the greatest potential of free will and its ultimate purpose is freedom and liberation.  In this 

dimension creation is able to evolve toward the infinite.  Through a process of incarnations in Asiyah, a 

soul is able to awaken its divine potential and evolve beyond its need for material existence. 

 

The Kabbalah says that at the level of Asiyah, spiritual energy manifests as the stars and planets.  

Because of this an astrologic birth chart can be used to help identify a soulôs tikkune (healing) during a 

given incarnation.   
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Lesson II ï Overview Part 2 

 
The Great Unmanifest 

 

There are no words to speak the mystery of God.  No concepts 

or definitions can be applied to the Great Unmanifest.  Yet it is 

the source of everything that manifests; the inmost essence 

and nature of everything is this no-thingness. 

Kabbalah indicates the reality of God (the source of creation) 

through the terms: Ain (no-thingness), Ain Sof (the one-

without-end), and Ain Sof Or (endless light).  To get more 

sense of what is meant by these terms, one must look into 

oneôs own mind to find the source of oneôs own thoughts.  

When one follows the stream of thoughts to their source, one will find that no source can be found.  

Since no source can be found, the source cannot be called something, but since something (thought) 

comes from it, it canôt be nothing.  It can only be said that it is no-thing ï neither something nor nothing. 

One will also notice that the mind will spontaneously generate an infinite number of thoughts.  The same 

can be said of Ain Sof.  God can generate infinite amounts of creation from his/her consciousness. 

The Olamot and Sefirot share this three fold divine nature (Ain, Ain Sof, & Ain Sof Or), being the 

emanation of the divine presence and power.  Likewise, the soul of light has the same nature.  This 

shared nature is why the soul has the capacity to unite with the Sefirot and eventually reunite with God.  

Because of the inseparable nature of the Sefirot and God, the Sefirot can be the vehicle of unification for 

the individual and the universal. 

The Soul of Light 

The soul of light is composed of 5 parts that correspond to the five 

Olamot and to the Tree of Life.  The inmost part of the soul is Yechidah 

(the holy or divine spark).  The glory of the Yechidah is the Hayyah 

(life-force), and the abode of Yechidah is Neshamah (heavenly soul or 

holy soul).  Below the level of the Neshamah are Ruach (spirit) and 

Nefesh (bestial or earthly soul).  These 5 parts are inseparable in their 

essence; however, until the soul evolves and awakens, all of these 

levels are not realized or actualized.   

Each of the Hebrew terms for soul connote ñbreathò, ñwindò, or ñairò 

and allude to the radiant, holy breath of God, which is the life power.  The origin of the soul of light in a 

human being comes from the highest realms and from within God.  The highest levels of the soul are not 

separate from their divine source.  The lower aspects are completely outside of God. 

Nefesh 

 

The lowest part of the soul is the basis for personality.  It is through the Nefesh that the soul is interfaced 

with the physical body.  The Nefesh is not inherently spiritual.  The term ñfleshò in the scriptures is 

actually referring to the Nefesh in an unregenerated form.  This is called the Nefesh Behamit or Bestial 

Soul.  A person who turns upward and inward ï Godward ï and is able to refine their life-display so that 
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it is brought into harmony with the Neshamah and the divine will receive the higher level of their soul, 

the Ruach.  The Ruach bonds the Nefesh to the Neshamah and through this link, the Nefesh is 

transformed into Nefesh Elokit (or Godly Soul). 

 

Nefesh is the mortal part of us; it does not survive death in most people.  When a holy 

person is able to fully embody their Neshamah and draw down something of their Hayyah 

and Yechidah (and fully embody the light presence) their Nefesh does survive death.  

Until that time, from one incarnation to another, a new Nefesh is generated for each new 

incarnation.  At this level there is no real connection between one incarnation and another 

except for the karmic continuum.  Only in the case of a person who embodies his or her 

Neshamah is there a direct link between diverse incarnations.  

 

Ruach 

 

The Ruach is our spirit and there are two distinct manifestations ï the upper and lower 

Ruach.  The Lower Ruach is the ordinary human intelligence and is oriented toward the 

Nefesh.  The upper Ruach comes into being through the cultivation of a spiritual life and 

practice and is the divine intelligence.  The Ruach is oriented to the divine and gives us the 

ability to receive from the Holy Spirit. 

 

Neshamah 

 

Neshamah is the vessel that holds the spiritual power that God wants to give us.  Neshamah 

is the vessel for the reception of the Hayyah and the Yechidah.  The Nefesh forms a material 

body, but the Neshamah forms a body of light.  This is an angelic image or glorified image 

of oneself.  The enlightenment experience begins at the level of Ruach, but enlightenment 

and liberation proper corresponds to the level of Neshamah. 

 

Hayyah 

The Hayyah is the most subtle life-force ï so heavenly that it has little connection with 

the body and dwells mostly in other realms.  One who experiences this level experiences 

a conscious unification with God.  While many initiates may reach the level of Hayyah 

in peak mystical experience, the actual attainment of Hayyah is very rare.  The power of 

the Hayyah is the power to resurrect the dead.  The attainment of Hayyah represents a 

state of non-dual Gnostic awareness ï all understanding ï which is a complete 

enlightenment and liberation. 

 

Yechidah 

 

There is an even higher level of the soul of light than the Hayyah.  It is called the 

Yechidah or divine spark. 

 

There is nothing that can really be said about this level as it is the light of all worlds.  

One whom obtains this level embodies Christ the Logos and Christ the Sophia. 

 

The Transmigrations of the Soul ï Gilgulim  

 

Gilgul is the term for reincarnation in Kabbalah.  The word means swirling, cycling, rounds, or 

revolutions as in the turning of a wheel.  It represents the cycles of life, death and rebirth.  According to 
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the tradition, the soul develops and evolves through a process of transmigrations from one incarnation to 

another until the soul of light is fully embodied. 

 

From Hayyah, Nefeshim are generated and emanate through the matrix of 

Neshamah.  With the formation of each Nefesh, the Ruach is drawn down from 

Yechidah, the Nefesh and Ruach being a representation of the Hayyah and 

Yechidah above.  There is an outer and an inner aspect of the Neshamah, the outer 

being the soul-being that evolves and the inner representing something of the 

bornless being.   

 

The capacity of Hayyah to generate Nefeshim is potentially limitless.  This is 

reflected in the mindôs capacity to generate limitless thoughts.  This means that 

without divine assistance ï specifically the grace of the divine incarnation ï and a conscious evolution 

toward Messianic consciousness, the soul being could potentially be bound forever to endless 

transmigrations. 

 

Before incarnation as a human being, the soul evolves through subhuman life-forms.  According to the 

tradition, the human form is also transitional.  Therefore, just as the soul has evolved through subhuman 

life forms, so shall it pass through superhuman ones.  

 

The study and practice of Christian Kabbalah or Christian Gnosticism is essentially a conscious 

evolution of the soul through various levels to Christ consciousness.  It is for this reason that Gnostic 

initiates often refer to the tradition as the path of the ascension or way of the great transformation. 

 

The Timeless Primordial and the Beginning 

 

At the outset of creation, there was Ain, Ain Sof, and Ain Sof Or ï only one 

God, the one being-consciousness force.  Before creation, the light of the 

infinite was simple ï it pervaded the whole of existence.  There was no space, 

no void, no beginning and no end.  There was no boundary or limit whatsoever.  

All was one primordial light. 

 

When it arose in Godôs will to create all of the Olamot, God constricted his/her 

infinite light, creating a distance of primordial space to all sides around a point, 

leaving a great void in the midst of the infinite light.  This was the original 

tzimtzum (constriction).  This allowed for the possibility of creation.  God 

constricted the infinite light into a point, which became a ray or line of light that 

penetrated to the center of primordial space.  This is the light of the Christos, the word and wisdom of 

God. 

 

Mystery of the Sefirot and Divine Incarnation 

 

Godôs will to create is the first and most essential quality of God.  God 

creates in order to express and reveal Godself and to give of Godself to 

creation.  Forming a desire to give, through the original tzimtzum, God also 

created the desire to receive. 

 

The creative process is a progressive unfolding of the divine potential.  In 

the primordial state, the Sefirot of Adam Kadmon exist only as divine 
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potential.  At this level, the primordial human being, the prototype of humanity exists in an unconscious 

unity with Ain Sof.  In order for the creative process to continue and Adam Kadmon to awaken and 

enter into conscious unity with God, this state of undifferentiated primordial unity must be broken.  Thus 

the Sefirot of Adam Kadmon are shattered. 

 

When this original primordial unity is broken, the primitive Sefirot had no connection or way to relate to 

one another and existed in complete separation and anarchy.  Kabbalah says that in the process of the 

formation of the Sefirot of Atzilut, countless universes were created and destroyed.  This produced the 

substance through which dark and hostile forces would later take shape. 

 

What was only divine potential in the original state of Adam Kadmon becomes actualized and revealed 

at the level of Atzilut.  The Sefirot appear as the divine names and divine personas (Partzufim), which 

mend or heal the Sefirot of Adam Kadmon, bringing them back into unity. 

 

The process of tzimtzum and the shattering of the vessels takes place at the level of all the Olamot, from 

Atzilut to Assiyah.  Every time a new Olam is to be created at a lower level or gradation, the former 

order of the Sefirot must first be broken to be reformed through their manifestation at the next stage of 

creation.  The Sefirot of a given Olam are gradations of the inifinite light or the Holy Shekinah of God.  

Hence, the Sefirot of the five Olamot are gradations that link Ain Sof with finite creatures and creation. 

 

Creation and Revelation 

 

Creation begins in the infinite and eternal.  The beginning is engraved in the 

timeless primordial and pours out everywhere within space-time 

consciousness, past, present, and future.  Although we may think of in terms of 

past, present, and future, from the eyes of eternity it is one simultaneous event.  

There is no past.  There is no future.  There is only now ï always. 

 

The masters of the Tradition say that creation is a river of light that continually 

pours forth from the Infinite.  The Sefirot o the five Olamot are currents in the 

river of light and channels of the light through which creation transpires.   The 

influx of the supernal light is constant.  Everyone and everything is an 

expression of Godôs word and wisdom ï the light of Messiah.   

 

Vessels are continually being created and shattered and the process of their mending or healing (tikkune) 

is a continual process.  If the Sefirot and Olamot are the macrocosm and we are microcosms, then our 

soul is a vessel constantly being formed, shattered, and reformed at a new level in the process of creative 

evolution.   

 

Creature, creation, and the divine revelation are works in progress.  The divine revelation is the purpose 

of God in creation.  Until creature and creation are redeemed and God is made known the process of 

shattering and tikkune will continue. 

 

In the same way that creation is an ever-present process, so also is the apocalypse.  Creation is not the 

past and the apocalypse is not the future.  Rather, creation and apocalypse are the present reality.  

Through knowledge of the Sefirot and Olamot, we become conscious co-creators with God and 

conscious agents of the divine revelation.  It is for this reason that God has created and is creating the 

metaphysical structure depicted in the Kabbalah, so that God might be in relationship with us and we 

might be in relationship with him/her.  We might ultimately evolve to consciously unite with God and 
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embody God.  It is in this light that the Christian Kabbalah or Gnostic Christianity views the divine 

incarnation ï a call to conscious evolution toward Christhood. 
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Lesson III ï Keter 

 
The Holy Crown which is the Root 

 

Thirty -Two Paths of Wisdom ï Mystical consciousness 

Place on the Tree of Life ï Head of the Pillar of Compassion in the supernal 

triad. 

Divine Name ï Eheieh ï I am or I shall be; Eheieh Asher Eheieh ï I am That I am 

Partzuf Above ï Atik Yoman, Ancient of Days; Arik Anpin, Big Face 

Partzuf Below ï Enoch 

Divine Image ï Ancient, bearded king, viewed in profile 

Archangel ï Metatron 

Order of Angels ï Hayyot Ha-Kodesh, Holy Living Creatures 

Celestial Attribute ï Reshit Ha-Gilgulim, Beginning of Cycles; Pluto in modern 

astrology 

 

Level of the Soul ï Yechidah, Holy or Divine Spark 

Heavenly Abode ï The World of Supernal Light 

Spiritual Experience ï Ascension or Unification with God 

Virtue  ï Supreme Attainment 

Vice ï None 

Commandment ï You shall have no other gods before me (Exodus 20:3) 

Sermon on the Mount  ï You are the light of the world (Matthew 5:14-16) 

Angel of the Apocalypse and the Churches ï Source of the Light of the Great Angel (Revelation 1:12-

16) 

 

The Holy Crown 

Theology means ñthinking about Godò, which is something of an 

oxymoron, since we cannot actually think about God or Godhead.  

Theosophy means ñGodôs wisdom,ò but who among us is wise as 

God is wise?  Yet we are destined to turn our thoughts toward the 

source of our true being and to seek our holy and supernal root.  

Theology and theosophy is our doing exactly that, which in turn 

leads to prayer and meditation, sacred ritual and worship, and thus 

something of a direct spiritual or mystical experience, we go beyond 

theology and the theologian, and enter into the realm of theosophy ï 

sharing in something of Godôs wisdom. 

Keter is Godôs will or desire from which Godôs word-wisdom emanates.   This is the silent and supernal 

will, which is the life-will of all creatures and creation.  This Sefirah is the primordial light and is called 

ñfirst gloryò.   It is akin to the instant before the big bang from which our universe came in to being.  

Keter is also called the smooth point because it cannot be grasped or comprehended by the mental being 

at all.  It is completely supernal or supramental.  Within Keter, there is no-thingness; no differentiation.  

Keter is infinite and eternal as it is inseparable from Ain Sof.  It is beyond the body of creation.   
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Free Will and the Principle of Uncertainty 

In orthodox Christian theology, Godôs will is spoken of as something predetermined.  In a certain sense 

this is true, but it is also equally false.  God is both a principle of certainty and a 

principle of uncertainty.  God has fashioned a creation that has free will woven into its 

very fabric.  If we believe that creation is made in Godôs image, then we must also 

assume that God has free will.  Free will is only possible if there is a principle of 

uncertainty.  This is reflected in the prophecies of the prophets.  God communicates 

Godôs will to the prophets ï the prophecy ï as a guide to humankind.  Humanity can 

choose to act according to the Will or not to.  But, God responds according to the choices 

human beings make to guide humanity toward its divine destiny.  While we can say that 

the ultimate fruition or destiny of creation is predetermined, how, when, and where it 

will arrive at that fruition is uncertain.   

 

The Self That is No-Self 

 

Keter is the first and highest of the Sefirot, representing the source of all beginnings.  

On one hand, Keter is Ain Sof, on the other it is separate from Ain Sof.  It is called 

Ain, or nothingness and Ani, or selfhood.  The most primary relationship of creator and 

creation is cause and effect.  When something acts as a cause, it is called Ani, but when 

the same cause is viewed as the effect of a higher cause, it is Ain.  Thus, Keter, as the 

emanation and vehicle of Ain Sof is Ain.  In relationship to the Sefirot, it is Ani.  It is 

like a black hole in space, which is seen only by its effects upon objects around it.   

 

There is a saying in Kabbalah:  ñKeter is in Malkut and Malkut is in Keter.ò  This suggests that the 

potential of Malkut, the last Sefirah, is contained in Keter, and the actualization of Keter is contained in 

Malkut.   

 

The teachings on Ain & Ani hold an important truth regarding the human experience, for much the same 

may be said regarding our own true being or self.  The Hebrew word for ñIò is Ani, which is spelled 

with the same letters as the word Ain, which means ñnothingnessò.  There is, thus, the suggestion that 

the real I or me is the no-thingness within me. 

 

We all have a sense of the truth in this teaching, but since we never look deeply into it, it serves as a 

source of frustration and bondage.  The feeling of oneself as nothing lease to insecurity and arrogance 

from which all other insecurities arise.  On the other hand if we look into this truth deeply, we will find 

liberation.  This no-thingness, is in fact, our connectedness to Keter and God.  It is our capacity to unite 

ourselves with God and act as channels or vehicles of something divine. 

 

In the Gospels, Yeshua says ñI do nothing of myself, but I do what I see my Father doing.ò  Likewise, he 

also says, ñI and the Father are oneò and ñHe who has seen me has seen the Father.ò  All of these 

statements refer to Hokmah, which is Abba-Father, however, they also relate to Keter.  The nature of 

Keter is the nature of all the Sefirot and the nature of all of creation. 

 

In terms of self-realization, this is an important key ï for with this gnosis of Ani-Ain, one is not bound 

to one limited manifestation of self or personal history.  One is free to grow ï a conscious evolution 

towards oneôs Christ-self.  Rather than a fixed or static state, the enlightenment of Christ consciousness 

is dynamic and active.  
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Ultimately, the process of conscious evolution involves the drawing down of spiritual energies into the 

physical dimension and integrating the highest level of consciousness into a personôs life.  A human 

being truly resembles Christ when, after transcending his or her own selfhood, he or she realizes that his 

or her essence is one with Christ and therefore God.  He or She then realizes that life itself is an 

awesome gift of love and compassion that must be shared with others. 

 

The Being of the Becoming 

 

Keter at the level of Atzilut is the divine name Eheieh, which means ñI amò or ñI 

shall beò.  This divine name, the highest name of God, appears in the Torah in 

Mosesô experience of the burning bush (Exodus 3:14).  Moses asks God what he 

should call him.  God responds by saying, ñEheieh Asher Eheiehò ï ñI Shall Be 

That I Shall Beò. 

 

Eheieh is Keter and Asher is Malkut, thus Eheieh Asher Eheieh is to speak of 

involution that conceals the supernal light of Keter in Malkut and an evolution that 

ultimately reveals this light.  This name of God is reflected in the incarnation of the 

Soul of Messiah.   

 

Like the Tetragrammaton (Yahweh), Eheieh is composed of four Hebrew letters.  The first is Aleph 

which represents the spirit and light of God.  The letter Heh appears twice in both Eheieh and YHWH.  

It represents the divine matrix or divine feminine principle through which the divine potential is 

actualized.  The first Heh is the upper world in which the light or Spirit of God is revealed, the second is 

the lower world in which the light or Spirit of God is concealed. 

 

Yod is the seed of supernal light brought down via the incarnation and suggests the inmost part of the 

soul of light, Yechidah.  This is the purpose of the human incarnation for a human being to realize and 

embody. 

 

Eheieh actually says, ñI am within creation, yet ever beyond itò ï hence the cosmic and primordial 

Christ.  This is spoken of in logion 77 of Gospel of St. Thomas: ñIt is I who am the light which is above 

them all.  It is I who am the all.  From me did all come forth and unto me did the all extend.  Split a 

piece of wood, and I am there.  Lift up the stone, and you will find me.ò 

 

The radical message of Kabbalah is this: God, the creator, is ever-coming into substantial being and 

evolving through creation. 

 

To gain gnosis of Yeshua Messiah thus means to know the being of oneôs becoming and to realize that 

supernal being within oneself.  The power of this self-realization in Messianic consciousness is Keter or 

Eheieh ï the Divine I Am. 

 

In the context of the divine name of Eheieh, one may consider the third commandment: ñDo not make 

wrongful use of the name of the Lord your Godò.  If we take the name Eheieh to refer not only to God, 

but also to our true self, then we realize that we use this Holy name every time we say ñI am thisò or ñI 

am thatò.  Wrongful use of the name would be any time we append the name ñI amò to any negation of 

ourselves, or equally, to any negation of another person. 
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The Christ-Self and True Will 

 

Tiferet is called the Christ center on the Tree of Life because it represents the indwelling Christ within 

the individual.  However, the Christ self proper is attributed to Keter because this is where the Yechida 

abides.  This is the higher self which is bornless being. 

 

Christian Gnosticism teaches three principle aspects of the Christos: the primordial 

Christ, the cosmic Christ, and the indwelling Christ.  The primordial Christ 

corresponds to the universe of Adam Kadmon.  The Cosmic Christ is the aspect of the 

Christos in all creatures and creation in the universe of Beriyah.  The indwelling Christ 

is the manifestation of the Christos within an individual soul-being.  Although these 

are distinctly different levels of the Christos they are all interconnected. 

 

These three levels of the Christos are represented by the Sefirot of Tiferet (indwelling 

Christ), Daôat (Cosmic Christ), and Keter (primordial Christ).  This then corresponds to Ruach as the 

gnosis of the indwelling Christ; Neshamah as the gnosis of the cosmic Christ; and Yechidah as the 

gnosis of the primordial Christ.  The cosmic and indwelling Christ are the reflections of the primordial 

Christos in space-time consciousness. 

 

When we speak of the Christ-self proper in Yechidah, we are referring to the real ñI amò that cannot be 

known.  It is the intangible source of our will and desire that impels us to conscious evolution.  This true 

self is our true will. 

 

One meaning of Yechidah is ñuniquenessò, which suggests true individuality.  This is reflected in our 

Neshamah as a true will or mission of our soul that spans all incarnations.  It is possible to fulfill this 

mission in any incarnation, including our present one.  Within the incarnate person (Nefesh), the true 

will is Ruach and it represents the purpose or mission of the soul in the present life.   

 

We usually think of Godôs will as something outside of ourselves.  Unfortunately, few people truly 

know themselves and are unable to fully enact their true will.  Often we are trying to be someone else.  

When we are aware of something of our true will, we are often afraid to enact it because of concern for 

what others might think or fear of failure.   

 

Your true will is not something remote or hidden from you.  It is revealed in your true heartôs desire, 

your abilities and talents, and your inclinations.  We cannot say that enacting our ñtrue willò will not 

entail hard work, but it will certainly be something that comes naturally to us. 

 

Oneôs true will represents the manifestation of Christos within oneself ï how one will embody Christ.  

How Christ manifest through each of us will be unique since we are all unique.   

 

The Face of Light 

 

In Atzilut, the Sefirot are the divine names and divine personas ï Partzufim.  There are five letters is the 

divine name Elohim.  Elohim is the primary name in the creative process.  Masters of the Tradition thus 

say that the Partzufim each correspond to one of the letters of Elohim.   
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Aleph ï Arik Anpin 

Lamed ï Abba 

He ï Aima 

Yod ï Zer Anpin 

Mem ï Nukva or Kallah 

 

The sixth or hidden Partzuf, Atik Yomin, would represent the divine name of Yahweh which is the 

source and ground of Elohim. 

 

Atik Yomin and Arik Anpin are the Partzufim of Keter.  The image of an ancient, bearded king viewed 

in profile alludes to the attributes of both of the Partzufim.  The unseen represents Atik Yomin and the 

side that is visible represents Arik Anpin.  These represents will and desire.  We find that God has two 

aspects in relationship to us ï one that is revealed and one that is hidden.  On one hand, we are unable to 

fathom Godôs will because it originates at a level totally transcending our linear logic.  This is Atik 

Yomin (the Ancient of Days).  On the other hand, there is a part of Godôs will that operates through 

linear logic, which involves God constricting Godôs will in order to make sense to humanity.  This is 

Arik Anpin (the Big Face of God). 

 

Arik Anpin is called a face of light, for this face is composed of the ten Sefirot of Atzilut.  There is a 

dance of beauty and horror that is properly considered in the discussion of Tiferet, which is lower on the 

Tree of Life.  However, it is relevant here because Keter represents a level of awareness in which one 

understands this play of light and darkness as part of Godôs ultimate plan.  At this level, one becomes 

aware that that both the light and the darkness are the operation of the Holy Spirit and that, ultimately, 

everything serves to enlighten and liberate living souls.  This is non-dual awareness. 

 

The Initiate and the Great Angel 

 

The story of Enoch from the Torah, corresponds to Keter.  This is a story which is more 

concealed than it is revealed in the Scriptures. 

 

ñWhen Enoch had lived sixty-five years, he became the father of Methuselah.  Enoch 

walked with God after the birth of Methuselah three hundred years and had sons and 

daughters.  Thus all the days of Enoch were three hundred sixty-five years.  Enoch 

walked with God, then he was no more, because God took him.ò (Genesis 5:21-24) 

 

This is the whole story of Enoch in the Book of Genesis.  Even though this is a short 

passage, it has attracted a lot of attention because everyone else mentioned in this 

section is said to have died, but Enoch is said to have been taken by God.  Enoch did 

not die, but was taken up in ascension.  It is the story of Enoch from which the idea of a 

divine rapture is taken.   

 

The story of Enoch is that Enoch walked in the presence of God and became transparent to Godôs Holy 

Shekinah, so that his body shone with the supernal light of God and was transformed into an angelic 

image.  This image was of the great angel Metatron, who is set above all angels of God.  Thus Enoch 

became more than human and more than the angels of God.   

 

The word Enoch means ñinitiateò.  The fact he lived 65 years before fathering his first child is 

significant.  Sixty-five is the number of the name Adonai, which is Malkut and the lower Shekinah and 

the number of the Hebrew word for chamber.  This means that the initiate makes him or herself a vessel 
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or chamber for the Holy Shekinah, like unto Malkut.  Living another three hundred years is also 

significant.  Three hundred is the number of the Hebrew letter Shin.  This letter represents the fiery 

intelligence of the Holy Spirit.  Three hundred and sixty-five is significant because it is the number of 

days in the solar year.  This is the complete journey of the earth around the sun and the sun through all 

twelve signs of the zodiac.  This represents completion of the human experience.   

 

An archangel is said to be a vast and inconceivable entity by human standards.  A small archangel would 

be akin to an entity the size of an entire world or star.  In the case of the archangel Metatron, it is said 

that his body and power would be akin to the entire universe coupled with the abode of supernal light.  

This state of supernal being is our divine destiny ï the image of Metatron is the image of divine 

humanity.  Thus there is a distinct connection between Adam Kadmon and Metatron.  The tradition 

teaches that the image of Metatron is actually the image of all living souls who have been Christed, are 

Christed, or will be Christed. 

 

As stated Enoch means initiate.  Thus this suggests that the path of ascension is a process of initiation.  

Keter is often called the Lord of Initiation.  The idea of initiation in its basic form is quite simple.  There 

is transmission of spiritual energy passed person to person.  Essentially, souls of higher levels enter into 

incarnation to initiate currents of light transmission.  Initiation essentially activates divine potential.   

 

The Angels of Grace and the Divine Gift 

 

Keter at the level of Yetzirah, manifests as the Hayyot Ha-

Kodesh (Holy Living Creatures), which are the supreme 

order of angels on the Tree of Life.  They are said to stand 

directly in the inner presence of God.  They are other-

worldly entities that can only be spoken of as something 

like a very alien presence ï having an appearance like 

nothing the mortal imagination would ever conjure up.  It is as though one is gazing upon the image of 

an entity that is constantly changing forms in rapid succession.   

 

If one experiences these beings, they are left with no doubt that there are non-human life-forms in other 

worlds.  This brings us to the idea of conscious evolution on other planets.  Life forms that have the 

capacity to receive and embody something of the fiery intelligence must evolve through the natural 

order in a world.  These life-forms invoke an influx of the supernal light from above ï the gift of a fiery 

divine intelligence.  The reception of this gift quickens the pace of evolution, generating a new group of 

beings that have the capacity to consciously evolve themselves.  While this fiery intelligence may 

descend upon an entire race of beings, typically it descends upon individuals of a life-wave, forming a 

group within the whole.  This is represented in the Scriptures by the chosen ones or the elect and directly 

reflects the principle of initiation and the light transmission.  This term of elect is not meant to be a term 

of elitism.  The chosen or elect are those that are ready and willing to evolve in consciousness.  So, one 

who is not ñchosenò this life, may well be so in the next life.   

 

The Hayyot Ha-Kodesh represent the holy order of angels that transmit this fiery intelligence.   

 

The Beginning of Generation 

 

Keter manifests in Asiyah as Reshit Ha-Gilgulim.  Gilgulim literally means ñspinningò, ñswirlingò, 

ñrevolutionsò, or ñrotationsò.  Thus Reshit Ha-Gilgulim means the beginning of revolutions.  This 

denotes that Keter is the motivation within and behind the movement of all creatures and creation.  In 
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Kabbalah this is also the word used for the transmigration of souls.  This 

suggests not only the reincarnation of individual souls, but of a cosmic 

reincarnation, as the matter-energy-light of one universe transmigrates to form 

a different universe in another dimension. 

 

Metaphorically speaking, Keter essentially represents all big bangs and black 

holes of all universes as one primordial event.  This points to the idea that there 

is also no true beginning and no end. 
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Lesson IV ï Daôat 

 
The Secret Sefirah (Gnosis) 

 

Thirty -Two Paths of Wisdom ï The Holy Sefirah of True Gnosis 

Place on the Tree of Life ï Between Keter and Tiferet 

Divine Name ï Yahweh Elohim 

Partzuf Above ï Crown of Zer Anpin 

Partzuf Below ï Seth, St. Lazarus 

Divine Image ï The Angel of the Apocalypse 

Archangel ï Archangels of the Cardinal Directions ï Raphael, Gabriel, Michael, Uriel, 

Hua, Abaddon 

Celestial Attribute ï Neptune, Sirius 

 

Level of the Soul ï Peak of the upper Ruach; Base of the Holy Neshamah 

Heavenly Abode ï All Seven Heavens and Seven Hells 

Spiritual Experience ï Gnosis of the Cosmic Christ 

Virtue  ï Transpersonal Awareness 

Vice ï Disillusionment; Doubt; Pride 

Commandment ï I am the Lord your God (Exodus 20:2) 

Sermon on the Mount  ï Do not think that I have come to abolish the law or the prophets; I have not 

come to abolish but to fulfill (Matthew 5:17-18) 

Angel of the Apocalypse and the Churches ï Source Image of the Holy Angel 

 

The Open Secret 

 

Even though Daôat follows Hokmah and Binah on the Tree of Life, it is 

intimately linked with Keter and represents a secret connection.  On one 

hand, Daôat is the known or revealed aspect of Keter; on the other it is a 

secret or concealed aspect of Tiferet. 

 

Keter and Daôat are basically the internal and external manifestations of 

the same thing.  Keter is a personôs inner selfhood and inmost volition.  Daôat is the intelligence that a 

person shows outwardly to the world, composed of all the qualities through which the self or person is 

known.   

 

In its relationship with Hokmah and Binah, Daôat is also external.  Hokmah and Binah are completely 

internal processes, the radiant awareness of the mind and the thoughts and understanding formed in the 

mind.  Daôat is a personôs ability to express or communicate his or her intelligence to others.  Thus Daôat 

is the revelation of a personôs intelligence. 

 

Daôat, in relationship to Tiferet, is hidden.  Daôat is within and behind what is known of a person.  It is 

the capacity and will to communicate, and the substance of what can be communicated.  There is always 

something of a personôs intelligence that is hidden, and we do not really ever know the whole person.   

 

What is true of Daôat for the person is also true with God.  The impersonal God or consciousness-force 

that becomes personal in order to be linked to or in relationship with creatures and creation.  However, 
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when speaking of limitations, with God it is not his/her limitation in communication, but the limitation 

of creatures to receive Godôs communication. 

 

The Torah and the Gospel ï Daôat 

 

The Torah and Gospel and all Scriptures of the worldôs wisdom traditions 

correspond to Daôat.  Creation is founded upon the Torah, or Cosmic Law 

behind which is the sacred unity represented by the supernals.  The purpose or 

aim of creation, however is the Gospel, which is the fulfillment of the law and 

prophets  - the revelation of God to and in creatures and creation.   

 

When it is said that creation is founded upon the Torah, it is akin to the idea of 

a game, which is founded upon certain rules.  The rules of a game make the 

game itself.  Without the rules, there is no game.  The same is true of the 

cosmic law up on which creation and the existence of creation is founded.  Without it, the heavens and 

earth would not exist because they are made by the law. 

 

Within all of the worldôs wisdom traditions, there is a hidden tradition in and behind them.  We refer to 

this as Light Transmission.  Daôat would be the Holy prism through which this light passes, producing 

the rainbow of colors that becomes each of the different traditions.   

 

The spiritual realization of the adept who reaches the level of Daôat is the knowledge that one manifests 

that which they expect and that things appear from the angle at which they are viewing them.  He or she 

realizes the cosmic illusion-power.   

 

The inmost secret essence of the Scriptures is the primordial tradition, of which the written and oral 

Torah and Gospel are an outward expression.   

 

According to the author of Hebrews, the incarnation of the Soul of Messiah in Lord Yeshua is an 

incarnation of the high priest of the order of Melchizedek ï hence the incarnation of the soul of the great 

world-teacher or primordial Christos.  The inmost secret level of initiation in Christian Gnosticism is 

called the Melchizedek teachings.   

 

The Foundation of Knowledge 

 

When Keter turns toward Ain Sof, Daôat appears on the Tree of Life.  When Keter turns 

toward the Sefirot below, Daôat vanishes from the Tree.  As the Sepher Yetzirah says, there 

are always ten Sefirot appearing on the Tree of Life.  But where does Daôat go when it 

disappears?  The answer is that it exists in a different dimension than the other Sefirot.  

Daôat is here and there simultaneously.  Essentially, Daôat is the Yesod of the universe 

beyond this one.  Thus, Daôat of Asiyah is Yesod of Yetzirah.  This is based on the Olamot 

being linked like a ladder. 

 

 

The Great Enigma 

 

Daôat is the most mysterious and enigmatic of all the Sefirot ï the revealed aspect of Keter, the 

concealed aspect of Tiferet, and Yesod in another dimension.  The dual nature of Daôat is alluded to by 

the association of the divine name of Yahweh Elohim with both Daôat and Binah.  Binah is often 
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associated with Elohim, but it is also associated with the divine name Yahweh Elohim.  This brings up 

the question of what is the difference in Yahweh Elohim manifested at Binah and at Daôat?  One way to 

answer this is that Yahweh Elohim suggests the Divine Mother is pregnant, for Yahweh indicates the 

Heavenly Father and Elohim the Holy Mother.  This union is how conception occurs.  The child is thus 

Yahweh Elohim ï the image of the Father-Mother.  The other suggestion is that at the level of Binah, 

Yahweh Elohim is pure, but at the level of Daôat, this light is refracted into the rainbow splendor of the 

cosmic forces.  This is where light and darkness is divided producing the light and dark sides of 

Yahweh. 

 

The bright side of Daôat is the intelligence of Christ, but the dark side of Daôat is 

cosmic ignorance, which may also be called the cosmic illusion power.  The 

cause of this duality occurs in Binah, but it is actualized in Daôat.  Therefore 

from the point of Daôat on the Tree of Life, the Tree of Knowledge of Good and 

Evil comes into being.  So a dark side of the Tree of Life comes into being called 

the Tree of Death.  This is the tree of the Demiurge and of ignorance.  Daôat 

linked to the supernals is the Christ-spirit, but when its connection is severed it 

becomes the antichrist-spirit. 

 

In Kabbalah the dominion of the demiurgos is called the realm of impure emanations or Klippot (plural).  

Klippah (singular) literally means ñhuskò or ñshellò like the husk on a grain of wheat or a shell 

protecting a nut.  The message is that the klippot are what must be first shed then they must be 

transformed and integrated.  Yet, this term for unclean and evil spirits suggests that they are a necessary 

part of the creative evolution ï for the husk protects the fruit until it is ripe and mature.  

 

Daôat may appear as a depth of good or as a depth of evil and therefore is called a depth of void ï being 

neither good nor evil in and of itself.  It has a mirror-like nature ï the nature of mind ï and assumes an 

appearance relative to the soul that approaches it.  One who has overcome klippotic influences 

(selfishness, pride, arrogance, jealousy, greed, fear, hatred, and the like) will experience Daôat as the 

Gnosis mind of Christ.  Conversely, one who has not shed the influence of the klippot will find Daôat a 

gate to the dark side and a pit of destruction.   

 

The Demon of the Abyss ï The Angel of the Abyss 

 

Daôat is often called the Great Abyss because it represents the illusion of 

separation from God.  The name of the demon of the abyss is Samael, or 

Satan.  Samael means the ñpoison of Godò and Satan means 

ñadversaryò.  If God is knowledge, understanding, and wisdom then the 

devil is ignorance and falsehood.  Angels, thus represents beings-forces 

of enlightenment and demons represent beings-forces of ignorance.   

 

The attribute of Abaddon, the wrathful angel of destruction, directly 

relates to the dual nature of the Shekinah encountered in Daôat.  

Abaddon, the angel of the bottomless pit, is not a demon.  Rather it is a 

wrathful or fierce angel of God.  Its mission is to shatter klippot to 

liberate the holy sparks trapped in them.  This shows the difference 

between a wrathful angel and a demon.  The wrathful angel caries one 

toward enlightenment and the demonic being caries one away. 
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A secret teaching concerning the four great archangels attributed to Daôat: Raphael, Gabriel, Michael, 

and Uriel.  According to this teaching, the four crowned princes of hell ï Lucifer, Leviathan, Satan, and 

Beliel ï are the same consciousness-force as the corresponding archangel.  Thus, these arch-demons are 

the dark side of the cosmic forces the archangels personify.  The difference lies in their intention and the 

result that follows. 

 

The Play of Cosmic Forces 

 

Although most ordinary individuals are unaware of it, we exist in a constant play of cosmic forces.  At 

the level of Daôat one becomes aware of this play and is able to consciously participate in the play of 

spiritual forces.   

 

Metaphysically speaking, every move we make, every situation, 

circumstance, or event in our lives is supported by corresponding 

cosmic or spiritual forces (hence angles, titans, or demons).   

 

Everything first forms and comes into being on the inner planes of 

consciousness.  If, through positive thought, positive feeling-

emotion, and creative visualization, we are able to make a change in 

these more subtle dimensions then a corresponding change will 

occur at the level of the physical plane.   

 

This corresponds directly to the play of cosmic forces because it is through our thoughts, feelings, 

words, and deeds that we link ourselves with spiritual forces.  In essence, positive thoughts, feelings, 

and actions are inner angels and conversely doubting and negative thoughts, feelings, and actions are 

inner demons.  Through these inner demons and angels, we attract and connect ourselves with 

corresponding spiritual forces beyond us and we become the agents of those spiritual forces in the 

material plane. 

 

The True Knowledge of the Apocalypse ï Revelation 

 

Orthodox forms of Christianity have produced great misconceptions concerning the 

apocalypse and the Book of Revelation.  These misconceptions all stem from the idea of 

a singular event in the past producing a fixed or static creation, which in turn leads to the 

idea of a singular event of an apocalypse in the future, which is also static or fixed.  

However, according to Kabbalah, the creative act and divine revelation is an ongoing 

event, not a singular event of the past or the future.  Thus, creation is occurring now and 

so is the apocalypse in all its great beauty and great horror. 

 

With regard to the Book of Revelation, St. Johnôs vision was a prophecy concerning Rome taking over 

Christianity and the development of orthodoxy that would attempt to destroy the living spirit of 

Christian Gnosis.  Thus, the Book of Revelation has already occurred.  The Book of Genesis depicts the 

creative act as an involution and the Book of Revelation depicts the creative act as an evolution.  This 

involution and evolution, at the level of Daôat, is understood as one and the same movement. 

 

The process of a development and evolution of the soul-being, specifically the human soul, toward 

supernal or Messianic consciousness that we witness in the person of Yeshua is a process underway 

within each and every one of us. 
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The development and evolution from mental to supramental being is a critical stage in the evolution of 

life in worlds of sentient existence.  One might say that it is the point of ñmake it or break itò as far as 

the evolution to the highest of life is concerned.  Because it is a conscious evolution, it is the race of 

intelligent beings themselves that determines the outcome of evolution in their world.   

 

The final conflict, which is called Armageddon, represents the struggle within ourselves against the 

violent or evil inclination of our bestial nature.  It becomes an external conflict only when we do not 

resolve the conflict inwardly.   

 

In terms of the Tree of Life, it is a question of whether or not we can rise to the level of Tiferet, or 

remain bound to the lower Sefirot, cut off from the presence of Christ within our hearts.    This leads to 

an understanding of the second coming in the Gnostic view, which is a dawn of Messianic 

consciousness in larger collectives of human individuals.  The second coming is not envisioned as a 

return of the person of Lord Yeshua, but rather as Messianic consciousness dawning in many 

individuals.  When Messianic consciousness dawns in oneself, it is the second coming.  This also being 

true of others leads to the awareness of the second coming as the emergence of supernal consciousness 

in a larger collective of humanity. 

 

The Upper Room and Bridal Chamber  

 

Daôat is often called the Bridal Chamber because it is the place of union between the 

Father (Hokmah) and the Mother (Binah) and the union of the bridegroom (Tiferet) 

and the Bride (Malkut).  In Christian Gnosticism, the Father represents the 

transcendental aspect of God and the Mother represents the immanent aspect of God 

ï hence, being and becoming, which are inseparable.  This is reflected in the 

Bridegroom and Bride, who are the revealed image of the Father and Mother.  

Essentially, the Father is revealed via the Mother through the birth of the son, and 

the Mother is fulfilled in the Daughter. 

 

Daôat is also called the upper room, which is the sacred space through which three key rites of initiation 

transpire: the Holy Eucharist or wedding feast, the transmission of the Holy Spirit; and the reception of 

the fiery light of supernal being.  All three of these events are said to transpire through the union of the 

Bridegroom and Bride, and the secret knowledge associated with these initiations is said to be the 

foundation of the true apostolic succession in Gnosticism. 

 

It is this light transmission that flows from the Risen Christ through the Holy Bride which initiates the 

apocalypse ï the revelation of the light continuum.  According to the masters of the Tradition, all of this 

occurs through the transmission in the upper room, which is to say this divine gnosis is acquired by the 

adept who is able to enter into Daôat and pass through into the supernal abode.   

 

The Secret Saint and the Secret Sefirah  

 

St. Lazarus becomes the most beloved disciple and is the only disciple, with the 

exception of St. Mary Magdalene, to whom Yeshua imparts the inmost secret 

teachings and initiation of Resurrection.   

 

In terms of afterlife states, if one passes through the gate of death disturbed, grasping 

at negativity or clinging to the body and things of the world, then the transition will 

be difficult.  Likewise, one cannot pass through Daôat while clinging to name and 
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form, to things of the world, or to anything in the mind whatsoever.   One must cleave unto the bornless 

nature of the soul and nothing else.   

 

St. Lazarus followed the instructions of the perfect master and was thus able to receive the inmost secret 

teachings and the initiation of the resurrection.  He became the inmost disciple of the Lord and the secret 

apostle.  St. Lazarus is the first disciple to realize the Divine fullness of the Soul of the Messiah in 

himself; thus, he is attributed to Daôat as the Partzuf below of this attainment. 
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Lesson V ï Hokmah 

 
The Wisdom of Creation 

 

Thirty -Two Paths of Wisdom ï Radiant Consciousness 

Place on the Tree of Life ï Head of the Pillar of Mercy 

Divine Name ï Yah, Yahweh 

Partzuf Above ï Abba, Father 

Partzuf Below ï None 

Divine Image ï A bearded male image; the One-Who-Sits on the Throne 

Archangel ï Ratziel 

Order of  Angels - Ofanim 

Celestial Attribute ï The Wheel of the Zodiac 

 

Level of the Soul ï Hayyah, the Life-Essence or Life-Force 

Heavenly Abode ï The World of Supernal Light 

Spiritual Experience ï The attainment of Supernal Consciousness 

Virtue  ï Perfect Devotion 

Vice ï None 

Commandment ï You shall not make for yourself an idol (Exodus 20:4-6) 

Sermon on the Mount  ï You are the Salt of the Earth (Matthew 5:13) 

Angel of the Apocalypse and the Churches ï The Light of the Great Angel 

 

The Supernal Generator 

 

Hokmah is as incomprehensible as Keter.  If we use the analogy of Keter 

being the Big Bang, then Hokmah would be the event horizon.  Hokmah is 

the point of beginning before which nothing can be said.  YOD, the first letter 

of YHVH, spelled out gives a contemplation of this idea.  YOD is Yod, Vau, 

Dalet.  Yod looks like a point, Vau a line, and Dalet two lines (or a plain).  

This explains the transformation between Keter & Hokmah. 

 

YAH, the divine name of Hokmah suggests the generation of three dimensional space.  YAH is spelled 

Yod, Heh.  This represents the generation of 3 dimensional space that represents the potential of Binah 

in Hokmah.  At the level of Hokmah, the idea of space/time is just potential.  Hokmah is timeless-

eternity, while Binah is time-eternity. 

 

The contemplation of a point that becomes a line points to the nature of Hokmah as a flow of energy that 

pours from Keter.  You could say that Hokmah is Keter set in motion as Hokmah is the supernal 

generator and the great stimulator of all life.  Hokmah is the force (radiant consciousness or radiant 

force). 

 

The Play of Force and Form - Transformation  
 

Hokmah and Binah are the heads of the pillars of Mercy and Severity and are represented in the Temple 

of Solomon as the pillars of Jachin and Boaz.  Daôat ï Keter is the head of the pillar of Compassion (or 

the Middle Pillar) and is represented by the Ark of the Covenant in the Temple.  These pillars represent 

the archetypes of force and form and the dynamic balance between the two.   
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Keter is the principle of being and Malkut is the principle of becoming.  Thus, the middle pillar is the 

process of coming into substantial being in a dynamic play between force and form.  

In the process of transformation, Force or energy is organized into Form until 

eventually the Form evolves and its energy is released back into the cosmic flow of 

force (light).  Hokmah is the dynamism behind creation, but Binah is the organizing 

agent.  Birth, life, death, and the transmigration of the soul are a  way of 

contemplating the play of force and form in our own experience. 

 

The Soul is the force of life ï an individuation of the one life-power, which is 

Hayyah.  The heavenly form of the soul, is the Neshamah.  That which is actualized 

or realized of the Neshamah is the Ruach.  The names and forms of the incarnations 

are the Nefeshim.  The Nefesh is attributed to Hokmah because Hayyah is an 

exhaustless potential of countless Nefeshin in the same way that Hokmah is an exhaustless flow of the 

force or life-power from Keter.   

 

The Heavenly Father 

 

Keter is Hu (He) and Hua (She), in the sense of containing the divine potential of 

maleness and femaleness, yet Keter is neither male nor female.  Hokmah and 

Binah are male and female, respectively, and are the partzufim of Abba (Father) 

and Aima (Mother). 

 

Male and female in the Kabbalah represent positive and negative, as in the poles 

of a battery that allow the flow of the current of energy.  Male means the 

principle of force and the principle of imparting, while female means the 

principle of form and the principle of receiving.  In Kabbalah, the play of the 

terms of gender is filled with esoteric meaning. 

 

The Partzuf of Abba denotes the relationship of Hokmah to all of the Sefirot below and to our soul of 

light.  Hokmah is the force, which is the generative principle of the Father.  In the Gospel, Lord Yeshua 

continually makes reference to God as Abba-Father and thus is speaking specifically of Hokmah as the 

source of his inspiration and the attainment to which his message points.  Thus, Yeshua Messiah comes 

in the name of the force ï the light-force of the supernal father. 

 

Hokmah, which is God the Father, is transcendental ï ever beyond creature and creation.  Binah, which 

is God the Mother, is immanent ï within creature and creation.  Essentially, Binah can be conceived of 

as the womb of God, and Hokmah can be conceived of as the phallus of God.  The womb is the matrix 

of creation and the phallus is the dynamism of the force that sets the matrix in motion.  In this sense, the 

Father is within us and the Mother is all around us, although that which is within us is, in truth, ever 

beyond us.  The birth of the child in this analogy is the enlightenment-liberation of the soul-being. 

 

The Great Name of God 

 

Yah and Yahweh is Hokmah at the level of Atzilut.  Yah is composed of Yod and He.  

The tip of the Yod is Keter, the body of Yod is Hokmah and the letter He is Binah.  Thus, 

Yah is the power of the supernals and expresses the truth of Hokmah as the power 

generator on the Tree of Life.  Yod and He are the supernal Father and Mother before 

conceiving and giving birth.  Joined to Vau and He to form YHWH, Yod and He become 
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Abba and Aima.   

 

Radiant Breath, Word, and Wisdom 

 

According to the Tradition, creation is founded upon Hokmah and Binah.  Specifically, creation is 

founded upon ten utterances which are found in the first chapter of Genesis.  Thus, Hokmah constitutes 

the ten utterances which would define creation, while Binah is the logical system of archetypal patterns 

connecting them.  All laws of nature are essentially wisdom sayings of God.  Each 

Sefirah represents the various levels and aspects of one of these ten utterances.   

 

At the level of Hokmah of Atzilut, the word and wisdom of God are one and the same.  

The word is brought forth from within wisdom as distinct individual sayings at the 

level of Beriyah.  The word is the expression of Godôs wisdom which actualizes 

Godôs wisdom, and the vehicle of this expression is the radiant holy breath or Spirit of 

God.  Breath, word, and wisdom are three in one ï hence the secret mystery of the 

Holy Trinity of the Father, the Son, and the Holy Spirit.  The Holy Spirit is the divine feminine aspect 

represented by the Holy Mother and Bride (Binah-Malkut).   

 

The Divine Ideal of Magic 

 

Divine magic is not merely the ability to shift to higher states of consciousness at will.  

It is the ability to consciously direct the cosmic and spiritual forces while in a higher 

state of consciousness ï specifically to direct them according to the divine will.  It is 

possible to perform divine magic to various degrees prior to the attainment of the 

supernal grades.  However, it is in Binah that mastery of divine magic is attained and it 

is in Hokmah that the perfection of divine magic is realized.  The nature and purpose of 

divine magic is not personal power for egoistic gratification, but rather has the aim of 

self-realization in Christ consciousness. 

 

Prophetic Consciousness 

 

Prayer and meditation are integral to the practice of real divine magic because it 

is through spiritual practices that an aspirant is able to realize and actualize the 

divine power of the radiant holy breath of God.  Methods of mystical prayer and 

meditation are important to divine magic for another reason, they are how an 

initiate is able to enter into states of prophetic consciousness and receive divine 

guidance in the practice of his or her magic.  Unless one is aware of the divine 

will, one cannot direct oneôs magical workings to serve the divine will and 

kingdom.  According to the Tradition, any magical working that is apart from the 

divine will and oneôs true will is defined as sorcery or black magic. 

 

There are two grades of prophecy.  Hod and Netzach are called the hazy mirror of prophecy and clear 

mirror of prophecy, respectively.  However, this attribute can be deceiving if one is not aware of the 

Tree of Life and the Olamot.  Hokmah and Binah of a lower universe are the expression of Netzach and 

Hod of a higher universe.  The levels of prophecy thus span the universes and are enacted in our 

universe by the prophet or apostle.  The terms ñhazy mirror of prophecyò and ñclear mirror of prophecyò 

denotes the quality of the prophetic experience.  The lesser prophet is one who is able to look into the 

divine law and see what is going to happen.  The greater prophet, however, is at-one with the divine law, 
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and therefore is able to perceive exactly what will come to pass and has the ability to affect what comes 

to pass. 

 

Radiant Wisdom in Creation 

 

It is through Ratziel that most initiates come into contact with Hokmah.  Ratziel is the 

personification of Hokmah at the level of Beriyah.  Ratziel means the ñSecret of Godò.  

Thus, Ratziel is said to hold the knowledge of the highest mysteries concerning prophecy 

and the magical Kabbalah.  These mysteries are said to have been written down in a 

heavenly book by the archangel ï called the Book of Ratziel.  This book is read in high 

states of consciousness, most often in dreams or visionary states. 

 

The Book of Ratziel is actually a metaphor for the mind of the supernal angel.  The 

content of the holy book is the knowledge and understanding conveyed by contact with this 

manifestation of the Shekinah.  The traditional image through which Gnostic initiates envision Ratziel in 

meditation is both beautiful and powerful.  He is envisioned in a gray hooded robe, formed from clouds.  

His face shines from within the hood as though the sun shining through the clouds.  The effect produces 

rainbows streaming out from the image in all directions.  Ratziel holds a holy staff, the top of which is 

carved as the head of a great dragon, and the letters of the name YHWH are engraved on the staff, 

ablaze like fire.  In his right hand is a crystal sphere.  The most basic chant for those seeking contact 

with Ratziel is the divine names, YHWH and Ya Ratziel. 

 

Wheels within Wheels 

 

Merkavah Mysticism, which was the earliest form of the Kabbalah, was founded 

upon the first two chapters of Ezekiel in which the prophet describes his vision of a 

divine chariot (merkavah).   

 

Archangels join Beriyah and Yetzirah, and the orders of holy angels that form their 

hosts to serve to join Yetzirah and Asiyah.  Thus, if Ratziel serves as a guide and 

guardian of human evolution, then so does the order of the Ofanim under his 

charge.  The Ofanim appear in Ezekielôs vision and are described as having the 

appearance of wheels within wheels, with eyes on the rims of the wheels.  Their 

color is said to be ñgleaming berylò, which is typically associated with aquamarine.   

 

The essential relationship of the Ofanim to humanity is reflected by the wheel of the zodiac, which is the 

manifestation of Hokmah at the level of Asiyah and represents the twelve archetypes of human 

personalities.  Because of this function of serving as a direct interaction between the spiritual and 

physical world, the Ofanim are often called the angels of Asiyah and with the Zodiac are associated with 

the movement of the moon, planets, and stars.   
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Lesson VI ï Binah 

 
The Depth of Understanding 

 

Thirty -Two Paths of Wisdom ï Sanctified Consciousness 

Place on the Tree of Life ï Head of the Pillar of Severity 

Divine Name ï Elohim 

Partzuf Above ï Aima, Mother 

Partzuf Below ï Mother Mary 

Divine Image ï A mature woman 

Archangel ï Tzafkiel or Shabbatiel 

Order of  Angels - Aralim 

Celestial Attri bute ï Saturn 

 

Level of the Soul ï Neshamah, the Heavenly Soul 

Heavenly Abode ï The World of Supernal Light 

Spiritual Experience ï The Radiant Holy Breath of God 

Virtue  ï Self-Discipline 

Vice ï Lack of Organization 

Commandment ï You shall not make wrongful use of the name of the Lord your God (Exodus 20:7) 

Sermon on the Mount  ï Blessed are those who are persecuted for righteousness sake, for theirs is the 

kingdom of heaven (Matthew 5:10-12) 

Angel of the Apocalypse and the Churches ï The Presence of the Holy Angel (Revelation 2:1-7) 

 

The Radiant Darkness 

 

Hokmah is the radiant fullness of all divine potential and Binah is the radiant 

darkness through which all divine potential is realized.  In Keter, the divine 

fullness and primordial emptiness are one and the same divine being.  At the 

beginning of the creative act, the divine being reveals itself in Hokmah as its 

pure radiant awareness and in Binah as its understanding or intelligence.   Binah 

both resides within Hokmah like emptiness and emerges simultaneously from 

Keter as a simultaneous emanation with Hokmah. 

 

Keter-Hokmah-Binah of Atzilut is a sacred unity ï one and the same being-consciousness-force.  Keter 

is the Gnostic or knowing being, Hokmah is the Gnosis or Knowledge itself and Binah is that which is 

known.  Every creature and the whole of creation are in Binah as in a womb.   

 

To understand this, one must bear in mind that Godôs knowledge is not like our typical human 

knowledge, where the knower and the known are divided.  In divine gnosis there is no division between 

the knower and the known ï God knows and understands all things in God-self. 

 

During the lesson on Keter we spoke of how Keter appears and disappears from within Ain Sof.  This is 

directly reflected in Binah.  When Binah is turned toward Keter, she and Hokmah merge and are the 

fullness of Arik Anpin ï The Big Face of God.  When she turns downward, giving birth to the seven 

Sefirot of construction below, she appears as Aima, the Supernal Mother, and Hokmah appears as Abba, 

the Supernal Father. 
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The Archetypal World ï The World of Supernal Light 

 

Hokmah represents the sayings upon which creation is founded ï 

hence the wisdom of Creation.  Binah is the underlying pattern that 

gives order to those sayings so that their power might be actualized 

and their meaning understood.  The force of Hokmah becomes the 

archetypal forms or heavenly images of creation in Binah.  Yahweh 

is the one-consciousness-force and Elohim is the archetype through which the one-consciousness-force 

manifests.  What actually becomes manifest is Daôat and the seven Sefirot below the great Abyss. 

 

Essentially, Binah represents the idea of God as the ideal form and all archetypes as variations of the 

supreme ideal.  These archetypes all exist in the sacred unity of the ideal form.  The highest supernal 

angel, all humankind, and all creatures are equal as they first emerge from God.  If one perceives this 

equality in space-time-consciousness, one can only wonder at the nature of equality to be found in 

eternity.  The smallest creature is far greater in the divine being than the highest supernal angel is in 

itself.  In God, all things are perfectly equal and all are equally in God.   

 

The Pleroma ï Divine Fullness  

 

Elohim alludes to the idea of the one force or life-power that assumes many 

forms.  The pleroma or divine fullness proper is Hokmah, while Binah is the 

primordial emptiness through which the divine fullness is actualized. 

 

One way to understand this is through the Partzuf of Binah, Aima, and the 

Motherôs womb.  Until activated by the Fatherôs seed-force, the Motherôs womb 

is a profound emptiness, but once the Mother receives the issuance of the 

Father, she becomes divine fullness.  Through their union, the Father and 

Mother actualize each other. 

 

The idea of the union of the male and female is alluded to in the name Elohim, itself.  It is a feminine 

noun with a masculine plural, suggesting the idea of the womb of the pregnant mother.  Some occultists 

have ascribed the meaning of Elohim as a plethora of gods and goddesses, as in the idea of pagan faiths.  

This association misses the subtlety of the divine name completely.  The plurality associated with the 

divine being is one of qualities, attributes, or apparent functions.  For example a woman can be a 

specialist at work, like a lawyer or doctor.  She may also be a daughter, sister, mother, wife, and a leader 

in community service, among other things.  Whatever might be ascribed to her, they are the expressions 

of one woman and she is the unity behind all these qualities, attributes, and functions.   

 

This gives insight into the nature of the Olamot and Sefirot.  They are Elohim, the many qualities or 

attributes and operations of God in creation.  The Sefirot exist in the sacred unity that God is and cannot 

be seen in any way separate and apart from God or separate and apart from one another.   

 

Elohim is composed of the letters Aleph, Lamed, He, Yod, Mem. 

Aleph is the letter of Godôs spirit. 

Lamed means ñox goadò ï suggesting a driving or directing force. 

He means window or opening. 

Yod means ñhandò and suggests the hand of God or Power of God 

Mem is a ñMother Letterò and is associated with ñSeasò or ñwaterò.   
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All of these ideas suggest the Mother, the womb or matrix. 

 

Elohim is the divine name used throughout the story of creation.  It appears 32 times in the story of 

creation, reflecting the 10 Sefirot and the 22 letters (or paths).  Elohim means the divine presence and 

power of creation.  

 

The Supernal Mother and Shekinah 

 

The Partzuf of Binah is Aima, the supernal Mother.  All of the Partzufim of the 

Sefirot come into being through Aima, for it is through the supernal Mother 

that the transcendental and impersonal dimension of God becomes personal 

and immanent.  Without the divine Mother, the heavenly Father is not the 

Father, and the Son and Daughter do not come into being. 

 

It is a mystery how we can experience God as completely impersonal and then 

on the other hand experience God in a completely personal way.  However, the 

nature of divine being is energy and intelligence, and the aspect of intelligence 

is self-awareness.  Therefore intelligence, The Mother, tends to generate the 

phenomena of person. 

 

The mother is the power of God to limit or constrict God-self.  The divine Mother is, thus, the divine 

power of Unification, through which the Sefirot and Olamot are joined in unity and harmony.  Also 

through which the soul is joined to the Sefirot and the Sefirot is joined to the soul. 

 

The divine Mother is also the Shekinah, the divine presence and power of God in all its forms.  Binah is 

the upper Shekinah, the Queen of Heaven and Malkut is the lower Shekinah, the earthly Mother.  The 

Upper Shekinah (Mother) and the Lower (Daughter) are intimately linked together.   

 

The Shekinah is synonymous with the Holy Spirit.  The Holy Trinity of the Father, Son, and Holy Spirit 

is actually the Father, Son, and Mother-Spirit.  The Holy Spirit is the Divine Mother who, in union with 

the heavenly Father, gives birth to the Messiah.  She is also the Daughter who is the Holy Bride of the 

Messiah. 

 

The Hexagram or Star of David represents the unity of the Upper and Lower Shekinah.  The Hexagram 

is the symbol of the macrocosm (God) and the pentagram or five-pointed star is the symbol of the 

Christed microcosm (human being). 

 

The Faces of the Shekinah ï Our Divine Mother  

 

The Shekinah, as the supernal Mother at the level of Atzilut, is inseparable 

from God the Father and the Godhead.  At the level of Beriyah, the Mother 

enters into union and departs from union with the Holy one, all according to 

human activity.  When people pray and engage in spiritual activity such as 

prayer, meditation, study, etc. then the Shekinah is joined to the Father. When 

people act opposite the divine will then they separate the Shekinah and the 

Father. 

 

The relationship between the Shekinah and God is often viewed in sexual 

terms.  Therefore, one could rightly say that the ground of creation is a cosmic 
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orgasmic bliss ï the most essential experience of the divine power being one of divine joy.  The passion 

of the Shekinah does not only extend to God but also to the faithful and elect who are lovers of God, to 

whom she is also a companion.   

 

Immediately following Binah on the Tree of Life are the Sefirot of Hesed (Mercy) and Gevurah 

(Judgment), which are balanced by the Christ-center, The Sefirah Tifferet (Beauty).  This alludes to the 

two faces of the Shekinah ï the Bright Mother (Sophia Stellarum ï starry wisdom) and the Dark Mother 

(Sophia Nigrans ï dark wisdom).  At the level of Atzilut, the Bright Mother and Dark Mother are one 

and the same.  But at the levels of Beriyah, Yetzirah, and Asiyah, she is both the Bright Mother and the 

Dark Mother.  She manifests as the mercy of God and the judgment of God. 

 

The Shekinah is called both a virgin and a harlot.  In her essence and nature, the Shekinah is ever the 

same ï pure and completely unchanged.  She is like a mirror that reflects images of good and evil, light 

and darkness, beauty and horror, yet regardless of what forms she assumes, neither taint nor stain nor 

mark is left upon her.  Yet, because she consorts with good and evil, angel and demon, saint and sinner 

alike, refusing no one her embrace, she is called a harlot.  This is why the Partzuf of Mother-Aima 

below is both the Virgin Mary and the Whore of Babylon. 

 

The Image of the Divine Mother ï Crown, Throne, and Kingdom 

 

Until the Book of Revelation, no book that appears in the canonized Scriptures gave a 

specific image of Mother Aima (the Woman of Light, Revelation Chapter 12), yet 

Mother-Aima appears at the heart of the experience of the prophets in the vision of the 

one-who-sits-upon-the-throne.  This image is said to be óthe appearance of the likeness 

of the glory of Yahwehò, which appears ñlike a human formò.  The human being, 

according to Genesis, is created in the image of Elohim.  This refers to Mother-Aima. 

 

The crown, throne, and kingdom all connote divine authority.  It is the divine Mother or Shekinah that 

grants divine authority to the Tzaddik (righteous one).  This is the essential distinction between a 

wonder-working man or woman of God and a sorcerer or black magician, for the holy ones act for the 

sake of the divine will and divine kingdom and do not practice divine magic to serve their own self-

interest.  The aim of the true initiate, like the Shekinah herself, is always to heal ï to enlighten and 

liberate. 

 

The Holy Virgin ï Mother Mary  

 

The Partzuf of Aima, God the Mother, becomes incarnate in Mother Mary.  

In the legends of the Tradition, Mary was something of a spiritual prodigy, 

experiencing dreams, visions, and visitations from her earliest youth.  There 

was a mystical circle in the hills of Galilee, founded upon the way of the 

prophetic assembly.  This Circle recognized Mary as a soul of a higher grade 

and that she was the reincarnation of the Prophetess Miriam.  Joseph was part 

of the Circle and married Mary.  Shortly after their marriage, Mary had a 

prophetic dream where she saw that she was to give birth to a great Soul of 

Light that would be able to become the Messiah.  They sought to conceive a 

child together using special practices involving the sexual mysteries and were 

able to draw in a great Soul of Light, the soul of Yeshua. 
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When the soul of Yeshua entered her womb, the Shekinah descended upon Mary and indwelt her, 

joining her soul to the Partzuf of Aima, so that she became God the Mother. 

 

Pistis Sophia ï Faith Wisdom 

 

Binah is called the ñparent of faithò because faith is the influence of 

Neshamah, which resides in Binah.  It is also attributed to Binah because 

faith is a manifestation of divine grace, and Mother-Aima is the channel of 

grace. 

 

In Gnostic Christianity, faith is often called Pistis Sophia, which is Greek, 

meaning ñfaith wisdomò.  One cannot help but see the correspondence of 

Pistis Sophia to the name Yahweh Elohim which links Binah and Hokmah ï 

the parent of faith and wisdom on the Tree of Life.  While orthodox forms of Christianity believe in 

salvation through faith in Jesus as the literal ñonly begotten Son of Godò, Gnostic Christianity teaches 

self-realization or enlightenment through direct spiritual experience ï Gnosis.  Thus, among Gnostics, 

faith assumes different place and meaning. 

 

Christian Gnosticism speaks of the gift of the fiery intelligence that awakens one to the divine life and 

leads one in the path of conscious evolution.  This gift is the influence of oneôs Neshamah and is the 

power of the Holy Spirit.  The first manifestation of the gift is Pistis Sophia, which is to say, the dawn of 

faith.  It is said to be ñan intuition of experience not yet hadò.  This is a gift of the Holy Spirit ï hence 

Binah is the parent of faith. 

 

The Great Angel of Divine Intelligence ï The Remembrance of God 

 

There is a base level of consciousness that retains the patterns or impressions of 

everything that transpires in creation.  Unless something of previous cycles of 

development and evolution are retained, new and higher forms of life could not 

come into being because the continuum of creation would have nothing upon 

which to build.   

 

When the Scriptures speak of a Book of Life in which the righteousness or 

wickedness of living souls is recorded, or the idea of the righteousness or sins of 

a person being forever present before the eyes of God, it is the base level of 

consciousness that is meant.   

 

The archangel Tzafkiel is the manifestation of Binah at the level of Beriyah and is the keeper of the 

Book of Life.  Ratziel and Tzafkiel represent the idea of the bright and dark angels that accompany the 

soul.  However, in truth, these influences are actually divine principles, which ignorance depicts as good 

and evil.  Essentially, the bright angel is the divine destiny of the soul and the dark angel is the 

accumulation of the soulôs karma.  How the ñdark angelò appears to the soul-being is dependent upon 

the previous developments in the evolution of the soul.  To a soul immersed in extremely negative 

karma, Tzafkiel would appear as an angel of wrath and judgment, yet to the soul founded in positive 

karma, Tzafkiel would appear as an angel of mercy.   

 

Through Tzafkiel, the initiate is able to gain knowledge of the tikkune (mending, healing, or work on the 

soul) that he or she entered into incarnation to accomplish.  Thus, Tzafkiel serves as an angel of 

enlightenment.   
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Ratziel is said to preside over the ñcosmic raysò, which are represented by the twelve signs of the zodiac 

and the ten celestial bodies of our solar system.  Tzafkiel is said to have dominion over the cosmic 

planes ï the supernal, spiritual, causal, higher vital, mental, astral, and material planes of existence.   

 

The image of Tzafkiel used in meditation is akin to that of the archangel Ratziel, but rather than day sky, 

Tzafkiel is robed in the night sky ï as though the great angel takes the starry sky and forms a hooded 

robe about her.  All around the image of Tzafkiel is a black void of endless and starless space, while her 

image appears as a robe of the Milky Way.  From within the hood of the robe shines a brilliant white 

light, tinged with electric blue, and she holds the Book of Life in her hands, like a great scroll.  Using 

this visualization, with the name Yahweh Elohim and the chant YoMa Tzafkiel, the great angel of 

remembrance is invoked by initiates of the tradition. 

 

Holy Thrones and Dominions 

 

Aral means ñthroneò, Aralim ñthronesò.  The order of the Aralim, which is Binah at the level 

of Yetzirah, are holy angels that grant divine authority and power.  Because a throne implies 

a dominion, the Aralim are also called dominions or are said to move with the order of 

dominions. 

 

The term ñmerkavahò actually implies a throne-chariot.  Thus, in merkavah mysticism, to 

ñride the chariotò means to acquire the divine authority and power corresponding to the 

grade to which an initiate is able to ascend.  Binah or the Shekinah, as we have seen, conveys divine 

authority and power, and it is through her that the vehicle of the ascension is formed. 

 

The Holy Masters and the Temple of Light 

 

The Zohar says that the tabernacle and the holy temple in Jerusalem were built 

upon the pattern of the supernal temple, so that what was above was reflected 

below.  The Holy of Holies represented the universe of Atzilut and was the 

place where the Shekinah dwelt.  The inner sanctuary represented the universe 

of Beriyah and was the primary place of prayer, meditation, and worship 

conducted by the priesthood.  The outer court represented the universe of 

Yetzirah and was the place of purification and holy sacrifice.  The city of 

Jerusalem and the Holy Land surrounding it represented the universe of Asiyah 

manifest according to the holy law. 
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Lesson VII  ï Hesed 
 

The Mercy and Bright Blessings of God 

 

Thirty -Two Paths of Wisdom ï Settled Consciousness 

Place on the Tree of Life ï The center of the Pillar of Mercy 

Divine Name ï El 

Partzuf Above ï Zer Anpin, The Holy Priest-King enthroned 

Partzuf Below ï Yeshua imparting blessings; Abraham and Sarah 

Divine Image ï The Holy Priest-King upon his throne 

Archangel ï Tzadkiel 

Order of  Angels - Hashmalim 

Celestial Attribute ï Jupiter 

 

Level of the Soul ï Ruach (the Upper Ruach) 

Heavenly Abode ï The Seventh Haven 

Spiritual Experience ï The dawn of true spiritual love 

Virtue  ï Charity; generosity 

Vice ï Miserliness; gluttony; tyranny. 

Commandment ï Remember the Shabbat Day, and keep it holy (Exodus 20:8-11) 

Sermon on the Mount  ï Blessed are the peacemakers, for they will be called children of God (Matthew 

5:9) 

Angel of the Apocalypse and the Churches ï The First Star, the First Lamp-stand, and the message to 

the angel of the church of Ephesus. 

 

The Supreme Mystery and Revelation of the Mystery 

 

Previously, we spoke of the Tree of Life as a great river of light.  This river is formed 

of the endless light of God (Ain Sof Or).  In this analogy, the Sefirot of the Moral 

Triad (Hesed-Gevurah-Tiferet) represent currents in the depths of the river.   

 

Daôat and the great abyss stand in between the supernals above and the seven lower 

Sefirot below on the Tree of Life.  Essentially, the supernals are transcendental.  

They are the realm of the archetype or ideal.  The moral triad is the revelation of the 

divine presence and power of the supernals.  The action triad is the actualization of 

the divine presence and power.  Thus, the seven lower Sefirot are often called the Sefirot of 

Construction. 

 

Descending below the great abyss in our exploration of the Tree, we are coming into the realm of the 

holy Shekinah more directly in our present experience.  The further we descend, the more we are 

coming down to earth to things we can actually think about and speak about.   

 

The Face of God that Appears 

 

We may gain some insight into the relationship of the supernals and the seven 

Sefirot of construction by looking at the Partzufim (divine personalities).  Arik 

Anpin is formed by the union of Abba and Aima.   Thus, Arik Anpin is the supernal 

triad.  When the big face of the supernal turns toward the possibility of creation, it 

clothes itself in the sevenfold veil of the Sefirot of Construction, becoming Zer 
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Anpin, the small face, or the principle of the immanent divine presence and power. 

 

Unlike the big face of God, the features of the small face are not inaccessible, but rather are gradations 

of the supernal light within the reach of human souls.   

 

The Overwhelming Grace of God 

 

Hesed means mercy or loving-kindness.  Hesed is the first emanation proceeding from 

Binah via Daôat.  This facet is also called the Bridegroom.  As the first of the seven lower 

Sefirot, Hesed receives the influx of spiritual energy of the supernals and imparts it to all 

below.  Hesed is the first ray of glory, which contains all the other rays of glory of the 

Sefirot that follow. 

 

Essentially, Hesed is the all-giver in relationship to the lower Sefirot, and as the all-giver, 

Hesed represents the activity of Hokmah below the abyss.  In Hesed proper, there is no judgment, no 

restraint, restriction, limit, boundary, or condition placed upon grace.  Hesed is unconditional love, 

boundless mercy, and infinite light.  The nature of the blessings God bestows through Hesed is the gift 

of Godself.   

 

There must be a dynamic balance between Hesed and its counterpart on the Pillar of Severity, Gevurah, 

which is Judgement or Severity.  Without some degree of restraint or limitation, Hesed would swiftly 

overwhelm creation.  Gevurah acts as a regulator of Hesed.  The traditional way this dynamic balance is 

expressed is in the following manner: Creation is sustained by Godôs presence and power.  Completely 

dependent upon God, if God would withdraw completely, creation would instantly cease to exist.  

However, God being the Infinite and eternal and creation being finite and temporal, were God to not 

restrain Godself and withdraw him-herself to some degree, creation would be completely overwhelmed 

and destroyed.  For the present, creation cannot endure the direct influx of the divine fullness. 

 

The Thirteen Attributes of Hesed-El 

 

The Sefirah Hesed, at the level of Atzilut, is the divine name El.  El is to Elohim as 

Yah is to Yahweh.  All potential of Elohim is in the name of El.  El is Aleph (Spirit 

of God) and Lamed (Ox-Goad).  It is Godôs Holy Spirit and it is the motivating 

factor of Godôs creation. 

 

God is merciful in that God has placed an evolutionary impulse in the soul so that, in 

the depth of our soul, there is a desire to draw near to God and unite ourselves with 

God.  To the degree that we draw ourselves nearer to God, God draws us into Godself.   

 

The Nature of Righteousness 

 

To every Sefirah of construction, a man and a woman are attributed.  In the case of 

Hesed, Gevurah, Tiferet, and Yesod, they are the patriarchs and matriarchs of the 

tradition.  The masters of the Tradition have said that the patriarch of a Sefirah is a 

chariot or vehicle of the spiritual energy and the matriarch is the Shekinah-emanation 

of the Sefirah.  Hesed is represented by Abraham and Sarah. 

 

Their story begins with God calling them out of their homeland and the security of 

their mundane life in unenlightened society to a sacred quest into an unknown wilderness.  They 
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immediately obey and depart.  Obedience is a quality of Hesed ï not obedience to something on the 

outside, but obedience to the spiritual impulse within oneself.   

 

Abraham and Sarah are noted for their compassion, generosity, and hospitality.  They provided for 

anyone in need and were motivated by justice.  When strangers would approach Abrahamôs camp, he 

would run out to greet them and invite them to stay and share a meal.  They did not judge their guests 

and were hospitable to the righteous and wicked alike. 

 

When God announced his intention to bring judgment on Sodom (for their lack of compassion and 

hospitality), Abraham pleaded the case with God. 

 

The final and ultimate action of Abraham and Sarah was their willingness to give to God their most 

precious son.  This prefigures the sacrifice of the first incarnation of the Soul of Messiah being 

sacrificed for the Karma of the world in an act of theurgy.  God provides them with a ram to sacrifice.  It 

is the fruition of Hesed that when we do all that we can to follow the Holy Spirit, we are provided with 

what is needed to fulfill our objective. 

 

The Tzaddik and the Disciple 

 

Tzaddik is a term that means ñrighteous oneò in Hebrew.  A Tzaddik is a 

spiritual teacher.  Although the term discipleship may put some folks off, 

basically what it means is a close spiritual friendship.  In many Gnostic 

traditions, discipleship is the foundation of the path, for it is through this 

sacred friendship that we receive secret teachings and experience light 

transmission. 

 

Essentially, a Tzaddik is a person who embodies something of the light-presence.  Through our spiritual 

friendship, a Tzaddik is able to transmit something of this consciousness force, thus awakening it within 

us.  It is akin to a candle that is lit and passing the flame to another.  In higher grades of consciousness, a 

Tzaddik can consciously transmit this energy, while in lower grades, it will happen spontaneously in 

ritual and meditation. 

 

The Tzaddik and the Threefold Body of Melchizedek 

 

Within and behind the physical body, there is a subtle body of 

consciousness, which is a body of energy.  When the teachings speak of 

the evolution of the soul-being, they are speaking of the development 

and evolution of this subtle body.  Early on, this subtle body tends to be 

dim and weak.  Advancing through higher consciousness and receiving 

light transmission, more and more the subtle body becomes self-radiant 

and shines with a brighter light.  Essentially, the subtle body is 

progressively transformed into a body of light. 

 

The generation of the body of light represents the development of consciousness beyond the body, thus 

representing an evolution beyond the need for material incarnation.  It is through this spiritual body that 

the soul experiences the resurrection and ascension.   

 

In the Sophian tradition, this body is called the threefold body of Melchizedek, the full generation of 

which constitutes initiation into the order of Melchizedek ï hence, it is Messianic consciousness.  The 
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three aspects of this divine body are called the truth body, the body of glory, and the body of emanation, 

corresponding to Keter, Tiferet, and Malkut, respectively. 

 

The truth body is the Christos ï Christ consciousness.  This dimension of body is formed of transparent 

light ï the very essence of consciousness.  Thus, the truth body is completely hidden and invisible, save 

to the tzaddikim who attain Messianic consciousness. 

 

The body of glory is akin to the divine images envisioned during prayer, meditation, and ritual.  It is a 

body of translucent light, like the bodies of luminous spirits and angels.   

 

The body of emanation is a more physical form, but that has the ability to pass through walls and 

manifest in time and space.  This is like Yeshuaôs body after the resurrection. 

 

The Great Angel of Rainbow Glory ï Giver of All Blessings 

 

Hesed at the level of Beriyah manifests as the archangel Tzadkiel, which literally 

means the ñrighteousnessò of Godò.  The Kabbalah says that Tzadkiel grants 

blessings upon souls continually, according to their desire and capacity to receive.  

The desire to receive for only oneself alone is the most limited form of the desire to 

receive.  The desire to receive for the sake of sharing and giving is the greatest form, 

creating an endless flow of blessings and grace through oneself.   

 

Tzadkiel is invoked by Gnostic initiates seeking every kind of blessing one can 

imagine.  The greatest blessing Tzadkiel can give, however, is the awareness of 

sacred unity, spiritual love, and Gnosis of life.  Such is the very nature of Tzadkiel.  Thus, one cannot 

enter into the presence of Tzadkiel with extreme self-grasping and self-judgment.  One must let go. 

 

To invoke Tzadkiel use the intonement of El and chant Maggid Ha-El Elyon Tzadkiel, while holding his 

image in mind.  His image appears like a human being, formed of brilliant translucent rainbow light with 

wings of white brilliance. 

 

The Speaking Silences 

 

In Yetzirah, the world of angels, Hesed manifests as the order of the 

Hashmalim.  Hashmal literally means ñspeaking-silenceò.  The term appears 

in Ezekiel, at the end of his vision, when it says that God speaks to him out 

of silence.  Some hint as to what this may mean is given in Exodus 20:18, 

where it is written: ñand all the people saw the soundsò.  It suggests the 

experience of synesthesia, which can occur in deep meditation and 

represents a radically altered state of consciousness.  One might see sound, 

hear a smell, or taste a color. 

 

The idea of radical alterations in consciousness is the key to understanding the hashmalim.  They are 

angels of God that alter consciousness and facilitate transformation.  This is integral to their other 

function, which is manifesting blessings.  There must be change in consciousness to truly be blessed. 
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Lesson VIII ï Gevurah 

 
The Dark Face of God 

 

Thirty -Two Paths of Wisdom ï Rooted Consciousness 

Place on the Tree of Life ï The center of the Pillar of 

Severity 

Divine Name ï Elohim Givor 

Partzuf Above ï Zer Anpin, The Great Warrior in the 

Chariot of Fire 

Partzuf Below ï Yeshua exorcising demons and liberating 

souls 

Divine Image ï A Spiritual Warrior riding the Merkavah 

Archangel ï Kamael and Samael 

Order of  Angels - Seraphim 

Celestial Attribute  ï Mars 

 

Level of the Soul ï Ruach (the Upper Ruach) 

Heavenly Abode ï Makom, The Sixth Heaven 

Spiritual Experience ï The Vision of Power, the Ordeal of Power 

Virtue  ï Self-empowerment, courage, passion, resolution of conflicts 

Vice ï Bullying, overbearing, cruelty 

Commandment ï Honor your father and your mother (Exodus 20:12) 

Sermon on the Mount  ï Blessed are the pure in heart, for they will see God (Matthew 5:8) 

Angel of the Apocalypse and the Churches ï The Second Star and Lamp-stand, the message to the 

angel of the church in Smyrna (Revelation 2:8-11)  

 

The Self-Restraint of God and the Human One 

 

Before the beginning there was nothing but infinite light and nowhere that 

creation could come into being as a distinct reality from God.  The quality 

of Hesed (Grace) held dominion and there was nothing but God.  The first 

action opening creation was the tzimtzum (restriction) in which God 

withdrew Godself, creating the primordial void, which became the womb 

of creation. 

 

In this way that God restrains Godself in creating, creatures who seek to draw near to God must exercise 

self-restraint.  In the descent of Godôs power, God progressively restrains him/herself to make the 

Shekinah accessible to creatures.  Hence, God exercises Gevurah (Severity or restraint).  However, in 

our evolution to higher life-forms and to conscious unification with God, we must exercise Gevurah.  To 

enter into the upper Olamot we must become more and more like God (because in the upper Olamot 

there is nothing but God). 

 

This self-restraint or negation of what is not God is not truly restriction or limitation, but a progressive 

enlightenment and liberation of the soul.  This is true freedom. 
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The Awesome Power of God 

 

At the level of Atzilut, the Sefirah Gevurah manifests as Elohim Givor.  This means strong, mighty, or 

powerful God.  Gevurah represents the actual manifestation of distinct and individual divine powers, 

which are archetypes in Binah.  How these divine powers appear, whether peaceful, blissful, or wrathful, 

is determined by the law of Karma that is in effect for an individual or group of individuals. 

 

An example of these different appearances can be seen in the story of the Red Sea.  

Pharaoh and his hosts went in pursuit of the children of Israel and cornered them at 

the Red Sea.  The Shekinah parted the red sea, allowing the children of Israel to 

escape, but Pharaoh and his hosts were swallowed up by the sea.  On the one hand, 

to the children of Israel, Elohim Givor was their liberation and salvation; but to 

Pharaoh, Elohim Givor was destruction. 

 

Pharaoh and his hosts represent the egoistic self and fragmented consciousness of 

unenlightened individuals ï specifically those that link themselves to the Archonic 

and Demonic.  The children of Israel represent an integrated and awakened 

individual ï those that link themselves to the Sefirot. 

 

According to the tradition, God and the holy angels took no pleasure in the destruction of Pharaoh, but 

mourned the suffering of the unenlightened.  But they rejoiced for the enlightenment and liberation of 

the children of Israel.  Understanding the transmigration of souls, all souls were liberated that day ï the 

children of Israel to their pursuit of a greater degree of enlightenment, and the minions of Pharaoh to 

new incarnations in which they, too, might seek enlightenment and draw nearer to God.  Gevurah 

always acts to transform and liberate. 

 

Elohim Givor reflects what we have previously said ï that God does not change, but the appearance of 

Godôs presence and Power changes according to our state of consciousness.   

 

The Nature of Karma and Tikkune 

 

According to Kabbalah and Gnosticism, there is a higher level of 

intelligence and self-awareness to be developed within humanity from 

which a divine or super humanity is destined to arise.  This alludes to 

grades of evolution within the race of humanity itself; there will be 

levels of development and evolution of our soul being. 

 

Until the dawn of humanity on earth, all evolution transpired on a 

subconscious level.  Humankind has a capacity for a conscious 

evolution because of the greater intelligence that is in it.  The present humanity is the transitional being 

between the unconscious and conscious evolution.  

 

Karma is the dual-action of evolution, progress and regress.  It is the cosmic law of cause and effect, the 

aim of which is a creative evolution toward the highest of life.  Although we may speak of karma in 

terms of positive and negative, basically, it is all a question of whether a given action facilitates or 

retards the soulôs development. 

 

Evolution occurs through a process of progression and regression.  Every progress moves a little further 

forward and every regress recedes a little less backward.  The process of working out what is necessary 
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for continued progress in a conscious evolution is called tikkune (Healing) in Kabbalah.  The primary 

agent of tikkune is Gevurah ï the holy law or principal of evolution itself.  It is the agent of the 

tzimtzum.  It tests every development in the process of creative evolution to see if it is strong, good, and 

true.  When it is ready, it passes into the next cycle of progress, and what is not ready goes into a cycle 

of regress to work out what is needed for progress. 

 

Three Visions 

 

At our ordinary level of consciousness, we tend to be bound by what is called the 

vision of ignorance, which is karmic vision.   In the human kingdom, we all have 

individual karma, reflecting our previous lives and personal history.  In essence, we 

are all a complex accumulation of habits and past actions.  Consequently, each of us 

has our own worldview and unique perspective on things.  We might look a lot alike, 

but we are all very different in how we see things; thus we all tend to live in our own 

individual and separate worlds.  Karmic vision is based primarily upon our own 

subjective projection.  Because our view is inherently limited and partial, our self-

image is inherently flawed.  Essentially, it is a story we have made up, based upon our 

personal history and a delusion of separation. 

 

The vision of faith is essentially a vision of experience ï a revelation of truth and light in our own 

experience.  Obviously, there can be many different levels of manifestations to the vision of faith.  

However, in Gnostic Christianity, it ultimately comes by way of light transmission and direct perception 

of the light continuum.  To the degree we recognize, realize, and embody this spiritual truth, we enter 

into the vision of gnosis, which is the vision we enter in the attainment of Christ-consciousness.  These 

three visions reflect progress on the path to self-realization. 

 

The Ordeal of Power and Tikkune of the Soul 

 

The nature of the Gnostic path is a speeding up of the evolution of the soul-being.  

An evolution of consciousness that could take hundreds, or even thousands, of lives 

by ordinary means of gradual development can occur in three to seven lives by way 

of Christian Gnosticism and the practice of Kabbalah.  This assumes, of course, that 

one fully sets oneself on the path and that one receives initiation into the light-

continuum.   

 

Reception of light transmission invokes the full karmic force of a soul so that the 

process of tikkune is sped up.  The path of initiation is not the path of least 

resistance, but is, in fact, the path of most resistance.  It is akin to climbing straight up the face of a 

mountain rather than spiraling round and round. 

 

One should not be put off from setting oneself on the path of initiation because of fearing an invocation 

of the full force of oneôs karma.  The full force of oneôs karma does not manifest at the outset of the 

path, any more than does the full manifestation of divine power.  The path is the work of a lifetime or 

perhaps several lifetimes.  Also one is not alone in the great work. 

 

The Love of the Lord and the Fear of the Lord 

 

There are three sorts of individuals who might walk up to a wild tiger.  One is the perfect Tzaddik who 

is filled with the Spirit of Yahweh to whom the tiger is no threat.  The other two are the idiot and the 
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fool.  While the perfect Tzaddik may pet the tiger and go unharmed, the idiot or the fool will most likely 

be dinner or simply good sport. 

 

The tiger is a great and powerful beast, but God is far greater and more powerful.  

One who seeks to draw near unto the Lord would do well to be aware of this and 

proceed with mindfulness and alertness.  Life is composed of great beauty and 

great danger, and Yahweh is the life-power.   

 

This fear is not a childish and superstitious fear of Godôs punishment, as though 

God was some sort of tyrant or abusive parent, nor is it fear of the obscene fiction 

of eternal damnation in hell.  By ñfearò is meant holy awe, which, coupled with 

love, is also eyes of wonder. 

 

Most initiates early on the path are taken by surprise at their own reaction to the first time there is a 

larger movement of energy in the subtle body, or when they first experience contact with one of the 

archangels.  Before fully embracing the spiritual or mystical experience as it unfolds, more often than 

not, the young initiate reacts with a vital recoil and fear.  This is true even when an aspirant may have 

worked for a long time to bring about such a development.  The novice will frequently feel that there is 

something wrong with him or her; in the eyes of an experienced adept or master of the Tradition, it is a 

sign of health and success, for the fear tells that the novice was conscious and had some awareness of 

the real power moving within and behind the experience. 

 

The True Nature of Sacrifice 

 

The word sacrifice comes from a root meaning ñto make sacredò or ñto sanctifyò, 

and connotes purification and consecration.  This is something set apart from 

mundane use.  The Hebrew word for sacrifice means ñto draw nearò.  Drawing 

near to God happens through self-restraint.   

 

By self-restraint is meant purification, which is a letting go of anything that does 

not have a place in God or that is not of God.  If God is truth, then it is a letting 

go of ignorance and falsehood.  If God is love, then it is letting go of anger and 

hate.  One might say that the entire mystical journey is a path of purification in 

that, when all things obstructing the truth and light are removed, our innate 

divinity naturally shines through and we realize all along that we have been at one 

with God.  Sacrifice is a letting go of something inferior for something superior.  Sacrifice is not a loss, 

but rather a gain. 

 

All of these ideas of sacrifice relate to the function of Gevurah, and thus Gevurah is called the place of 

sacrifice.  The mystery of crucifixion and resurrection itself reveals the true nature of sacrifice, for 

through the Crucified One, all negative karma is dispelled and through the Risen One, all are drawn near 

unto the Lord and unified with God.  The holy act of sacrifice is the ultimate tikkune ï the shattering of 

all husks of darkness and the release of the holy sparks contained in them to unification with Christ. 

 

The Purifying Fire of God 

 

The Sefirah Gevurah manifests as the archangel Kamael, whose names literally means the ñburner of 

Godò or ñfire of Godò.  The image of Kamael reflects his name.  He appears as a human form composed 

of intense fire and heat, not in robes, but in armor as the great guardian of Godôs presence and the angel 
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of judgment.  With the name of Elohim Givor and the chant Ah Ya Ko Ma 

Kamael, initiates invoke the great and powerful angel for the sake of Divine 

justice. 

 

To one who is on fire with the Spirit of Yahweh, who cleaves to the Spirit of the 

Lord and has put on the image of the Lord, the presence of Kamael is pure bliss; 

yet to one who is removed from God and does not come in the name of the Lord, the presence of 

Kamael is dread and terrible ï a great fire that burns and consumes.  Kamael is the appearance of the 

soulôs karma. 

 

Kamael conveys divine power upon the faithful and elect in the same way that Tzafkiel conveys divine 

blessings.  Essentially, Kamael acts to help remove obstructions from the flow of grace and to measure 

out grace so that we might receive Godôs blessing-power. 

 

The Adversary of God and Humanity 

 

The arch-demon Samael (Satan) is also said to be the manifestation of Gevurah at 

the level of Beriyah.  Samael means the ñpoison of Godò and is the 

personification of the evil inclination or the inclination to self-destruction and 

violence.  While we speak of cosmic forces of evil, it is primarily understood in 

Kabbalah as cosmic ignorance and the evil inclination in us.   

 

Pride and arrogance, lust and greed, jealousy and envy, anger and hate, insecurity 

and doubt ï every form of negativity ï are by nature a poison and generate 

negative karma, leading to death and destruction.  The same mind that generates 

positive thought and emotion also generates negative thought and emotion.  

Understanding this, we understand the relationship of Kamael and Samael. 

 

The Angels of Godôs Power and Glory 

 

Gevurah manifests at the level of Yetzirah as the order of Seraphim.  Seraph literally 

means ñfiery serpentò or ñburning angelò.  Seraphim appear in the vision of Isaiah, 

and the great Seraphim are said to be holy angels that abide directly in the presence of 

the Lord, continually in worship of the Lord.  These seraphim are said to appear like 

the light of the sun, on fire with the Spirit of Yahweh, and are described as having six 

wings.  Their function is to conceal the one-who-sits-upon-the-throne and yet, at the 

same time, to reveal the glory of the Holy One. 

 

The Holy Spirit is the light of heaven and the fire of hell.  Thus, it is the power of the Holy Spirit that 

pours out through the great Seraphim.  This indicates that the Seraphim are angels of the Holy Spirit and 

specifically are angels of divine illumination and divine power.  Thus, as the hashmalim grant blessings, 

or are blessings, the seraphim grant illumination and power or are illumination and power. 
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Lesson IX ï Tif eret 

 
Divine Beauty and Sun of God 

 

Thirty -Two Paths of Wisdom ï Transcendental Influx Consciousness 

Place on the Tree of Life ï The Center of the Pillar of Compassion 

Divine Name ï Yeshua or Yahweh Elohenu 

Partzuf Above ï Zer Anpin 

Partzuf Below ï Yeshua Messiah teaching and initiating 

Divine Image ï The Holy Child; the Christ-bearer Crucified; the Risen One 

Archangel ï Raphael 

Order of Angels - Malachim 

Celestial Attribute ï The Sun 

 

Level of the Soul ï Ruach 

Heavenly Abode ï The Fifth Heaven 

Spiritual Experience ï Gnosis of Yeshua Messiah 

Virtue  ï True individuality 

Vice ï Lack of true individuality 

Commandment ï You shall not murder (Exodus 20:12) 

Sermon on the Mount  ï Blessed are the merciful, for they will receive mercy (Matthew 5:7) 

Angel of the Apocalypse and the Churches ï Third Star and Lamp-stand, and the message to the angel 

of the church in Pergamum (Revelation 2:12-17) 

 

The Pattern That Connects 

 

The Tree of Life glyph is composed of Sefirot and the paths that 

connect them.  The paths of the Tree are represented by the 22 Hebrew 

letters.  Tiferet is the center of the Tree Of Life, and as such, is the 

sacred heart of the tree.  Tiferet is like the heart of the body, but instead 

of distributing blood it distributes shefa (everflow) and ruhaniyut (radiant breath). 

 

In the Judaic Kabbalah, Tiferet shares the same divine name as Hokmah, the Tetragrammaton, but it is 

pronounced with different vowels.  This represents the Son as the image of the Father.   

 

Hebrew letters are also words and numbers.  By spelling out the letters as words, it is said that all 22 

Hebrew letters will display all the divine names.  These letters represent twenty-two energy 

intelligences, which are forms that the ruhaniyut and shefa assume.  Tiferet represents all of these 

energies in balance and that is why it is called Beauty or Harmony. 

 

Hebrew is called the language of God and the holy angels.  To know the energy-intelligences 

represented by the twenty-two letters is to know the spiritual forces and spiritual principles upon which 

creation is founded.  This provides insight into the esoteric meaning of the word of God.  For these 

twenty-two energy-intelligences are emanations of the word, combinations of which are the energy-

intelligence behind all things in creation.  Adam Kadmon is the universe of the primordial word-wisdom 

(Logos-Sophia).  Tiferet is the realized word and the actual sacred unity underlying creation. 
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The Sun is a celestial body that is the life and light of the worlds that orbit it.  The Sun is an attribute of 

Tiferet because it is the Light and Life of all worlds.  Tiferet is also the measured grace of God.   It is the 

dynamic balance and harmony of mercy and judgment. 

 

 

The Lord Your God ï The Way of the Soul 

 

At the level of Atzilut, the Sefirah Tiferet manifests as the divine name Yahweh 

Elohenu, which literally means the ñLord your Godò.  ñLordò indicates the 

transcendental aspect of God, while ñyour Godò indicates the immanent aspect of 

God.  It is the two aspects of the divine in our experience ï the impersonal and the 

personal.  Initiates also experience angels in this manner.  They can be spiritual 

beings or spiritual forces. 

 

Yahweh Elohenu as Tiferet indicates that at the level of Tiferet, we are able to 

know and understand God and to know and understand the spiritual forces within and behind creation.   

 

In the Christian Kabbalah, the name of Tiferet is the name of Yeshua.  Yeshua is the Aramaic 

pronunciation of the Hebrew name Yehoshua (Joshua) or the Greek name Jesus.  The name of Yeshua is 

the Tetragammaton with the addition of the letter Shin (Yod Heh Shin Vav Heh) and literally means 

ñYahweh Deliversò.  Yeshua is the embodiment of the truth that enlightens and liberates.  This is akin to 

the Eastern term Buddha or Enlightened One. 

 

As the name Yahweh Elohenu alludes, the divine presence and power is within us and beyond us.  

Tiferet specifically represents the Gnosis of the indwelling Christ and the cosmic Christ.  Yeshua is 

therefore the name of our inner and higher self, the Christ-self.  Messiah is the divine nature of the soul.   

 

The Divine Life of Yeshua 

 

In Gnostic tradition there is an important distinction between the Christ-

bearer (person of Yeshua) and the actual Christ-presence (soul of 

Messiah).  Although the soul of Yeshua was, indeed, a great soul of light, 

he was not born an enlightened being or the Christ, but like all of us, was 

born a human being in bondage to cosmic ignorance.  While some might 

think such belief degrades the Master, in truth, it exalts the Holy One all 

the more.  Because he was fully human and then became fully enlightened, 

he is a true image of divine illumination. 

 

The Gospels of St. Matthew and St. Luke both tell stories of the virgin birth.  Neither relate the same 

story but are radically different.  Thus, Gnostics understand these stories as metaphors.  Both the Gospel 

of St. John and the Gospel of St. Mark state that Yeshua becomes the Messiah through the initiation of 

Baptism.  This is the Gnostic view of Yeshua becoming Messiah. 

 

In the Gnostic Gospel, Yeshua is a spiritual prodigy as a boy and studies both the Judaic faith and the 

Kabbalah.  It was not until he met John the Baptist that he encountered his true holy Tzaddik.   

 

According to the Tradition, the relationship of the Tzaddik and disciple was not new to the soul of John 

the Baptist and the soul of Yeshua.  For the soul of John was the soul once incarnate as the prophet 

Elijah and soul of Yeshua was Elisha (the protégé of Elijah).  In 2 Kings, we hear the story of a promise 
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Elijah made to Elisha before the ascension of the prophet.  Along the way to where the ascension would 

take place, Elijah put his disciple to the test three times by asking Elisha to stay behind.  Elisha refuses.  

Elijah says to Elisha, ñTell me what I can do for you, before I am taken from you?ò  Elisha responds, 

ñPlease let me inherit a double portion of your spirit.ò  Elijah then says, ñYou have asked a difficult 

thing; yet, if you see me as I am taken from you, it will be granted you.ò  As it turned out, Elisha did see 

the ascension of Elijah.  However the promise was not filled in Elishaôs incarnation, but in his 

incarnation as Yeshua. 

 

The Serpent and Savior ï The Great Seth 

 

While Yeshua rarely speaks of himself as the ñSon of Godò, he often refers to 

himself as the son of the human one (Adam).  In so doing he calls himself the 

great Seth, for according to the Scriptures, after Cain slew Abel, God blessed 

Adam and Eve with another son, called Seth, who is said to be the image and 

likeness of Adam.  This image and likeness is said to be androgynous ï hence 

the human one before the separation into male and female. 

 

The name Seth is significant because it is composed of the last two letters of the 

Hebrew Alphabet, Shin and Tau.  Shin represents the Holy Spirit or Shekinah.  

Tau is the cross and represents completion, perfection, and fulfillment.  As the 

cross, it also indicates the union of male and female ï Logos and Sophia.  Seth literally means ñLight of 

the Crossò, but also alludes to the unification of Logos and Sophia in one body of light. 

 

Hebrew letters are also numbers, thus every word in Hebrew also represents a number.  In Kabbalah, 

whenever two words share a numerical value, they represent manifestations of the same consciousness-

force.  The word ñMessiahò, which means the anointed, and the word ñNechashò, which is the serpent in 

the Garden of Eden, both equal 358.  Thus the serpent and the Savior represent one and the same 

spiritual force.  The Messiah is the serpent redeemed.   

 

The numerical correspondence between the serpent and the Savior means that the fiery intelligence that 

manifests as Messianic consciousness also manifests as the unenlightened condition.  The force that 

binds is the force that liberates. 

 

The Mystery of the Crucifixion and Resurrection  

 

In Gnostic Christianity, the purpose of the divine incarnation is the revelation of the 

light continuum and awakening the fiery intelligence within humanity.  The crucifixion 

and resurrection is understood as the central act in a mystery drama performed by 

Master Yeshua in order to open the way for the full light transmission. 

 

It is one thing to speak of the development of consciousness beyond the body and an 

ascent to higher planes of existence; it is another to actually demonstrate truth-

consciousness and to impart the inner and secret teachings of the Gospel from the solar 

body of resurrection. 

 

Christos, the light-presence, cannot be crucified.  It is the Christ-bearer that is crucified.  Essentially, at 

the time of the crucifixion, there is a distinct separation that occurs between Christ and Christ-bearer.  In 

the gnostic vision of the crucifixion, the Christos is envisioned as a light-presence above the image of 

the crucified one.  At the instant of death, Yeshua, as the Christ-bearer, shifts the center of his 
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consciousness into the light-presence.  Essentially, identifying himself with all of humanity, he uplifts 

all who form a spiritual connection with him into the light continuum. 

 

While we might speak of the crucifixion and resurrection as a process of uplifting souls toward the 

world of supernal light, at the same time, the world of supernal light is brought down upon the earth.  

This was the purpose of the crucifixion and resurrection ï divine revelation. 

 

The Bridegroom and Holy Bride 

 

In the Sophian Gospel, the Soul of the Messiah is incarnate as the Bridegroom and the Holy Bride ï 

Lord Yeshua and Lady Mary Magdalene.  Lady Mary is seen as the copreacher with Yeshua and as 

codivine with him.  In every way, she is his soulmate, Christ the Sophia in union with Christ the Logos.   

 

The majority of Christendom does not view Yeshua as having been married or having had 

sexual relations.  However, Gnostic Christians believe that St. Mary Magdalene was the 

consort and wife of Yeshua.  According to the Scriptures, husband and wife are ñone 

fleshò and are united in body, spirit, and soul.  Thus, everything that transpires in the life 

of Lord Yeshua also transpires in the life of Lady Mary. 

 

According to Gnostic masters, on an inner level, the story of the first miracle at the wedding in Cana is 

actually an esoteric allusion to the awakening of the Christ-presence in Lady Mary.  

 

The Holy Threefold Sanctuary ï Outer, Inner, and Secret 

 

Through the incarnation of the Soul of Messiah in Lord Yeshua and Lady Mary and 

the light transmission embodied in the apostolic succession, a holy sanctuary of faith 

and gnosis is established.  The sanctuary is composed of objects of refuge through 

which the faithful and elect receive sanctuary from the negative influences of 

klippotic forces.  These objects of refuge also act as vehicles of divine grace.  They 

come in Outer, Inner and Secret Forms. 

 

Outer Sanctuary 

The outer sanctuary is composed of three objects of refuge: Yeshua Messiah (Christ), the Gospel 

(Gnostic and traditional teachings of Christ), and the Gnostic Circle (spiritual community founded on 

the teachings of Christ). 

 

Inner Sanctuary 

The inner sanctuary is composed of the Tzaddik (spiritual teacher), the great angel (the light 

transmission), and the Holy Bride (the fiery intelligence). 

 

Secret Sanctuary 

The secret sanctuary is composed of the threefold body of Melchizedek ï the truth body, glorified body, 

and the manifestation body (the attainment of supernal or messianic consciousness). 

 

The Healing Power of God 

 

At the level of Beriyah, the Sefirah Tiferet manifests as the archangel Raphael, whose name 

literally means the ñhealing power of God.ò  As mentioned above, Raphael personifies the 

way of knowledge on the path and, thus, we may understand that the healing arts of the 
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Kabbalah are founded upon knowledge (gnosis). 

 

Healing implies to make whole or to restore the unity of being.  The healing arts of the physical world 

certainly aim at physical healing and the preservation of life in the body.  Yet it is in the aura of subtle 

body and soul that the origin of illness and dis-ease is found.  True healing is psychic and spiritual in 

nature. Yeshua was noted for his ministry of healing and was perhaps the greatest spiritual healer to ever 

walk upon the earth.  All healings in the Gospel are psychic and spiritual in nature. 

 

In the process of healing work, one who knows the healing way of the Kabbalah draws down the shefa 

and ruhaniyut of the Sefirot into the subtle body, making him- or herself the vehicle or channel of the 

life-power, and then, through various methods, transfers the spiritual energy to the subtle body of the 

person in need. 

 

It must be understood that all healing does not necessarily happen in one of these material bodies.  Often 

the healing of the soul happens when the subtle body separates from the physical body and the subtle 

body dissolves into the divine nature of the soul in what we call death. 

 

The Messengers of God 

 

Tiferet at the level of Yetzirah manifests as the order of the Malachim.  

Malach means ñmessengerò.  The idea of a messenger connotes a message, 

whether communicated in symbolic imagery, written or spoken, and 

specifically alludes to intelligence and word.  The Malachim are angels of 

divine intelligence and the word of God, and communicate the knowledge 

of God and will of God.   

 

We encounter the Malachim often in our prayers and meditations.  

Whenever God wants to communicate, he/she sends a Malach to do so.  The Malachim often help us 

gain insight and understanding of the mysteries of the soul. 
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Lesson X ï Netzach 

 
The Divine Dominion 

 

Thirty -Two Paths of Wisdom ï hidden consciousness 

Place on the Tree of Life ï Base of the Pillar of Mercy. 

Divine Name ï Yahweh Tzavaot 

Partzuf Above ï Zer Anpin as the Prophet 

Partzuf Below ï Yeshua Messiah opening the way, Moses & the Greater 

Prophets 

Divine Image ï The image of the human one in the pre-dawn sky 

Archangel ï Haniel (sometimes Uriel) 

Order of Angels ï The Elohim 

Celestial Attribute ï Venus 

 

Level of the Soul ï Lower Ruach 

Heavenly Abode ï The Fourth Heaven 

Spiritual Experience ï Vision of the Divine Dominion 

Virtue  ï Inspiration, artistic talent, harmony 

Vice ï Lack of creativity or inspiration 

Commandment ï You shall not commit adultery (Exodus 20:14) 

Sermon on the Mount  ï Blessed are those who hunger and thirst for righteousness, for they will be 

filled (Matthew 5:6) 

Angel of the Apocalypse and the Churches ï Fourth Star and Lampstand, and the message to the angel 

of the church in Thyatira (Revelation 2:18-29) 

 

The Hidden Realm of Action 

There is a veil between the moral and action triads, called 

the Veil of Paroket.  The cosmic illusion power comes into 

being at the level of Daôat through the agency of Gevurah.  

Thus the binding force of the karmic matrix has its root in 

Daôat.  The actual matrix is the causal plane or what is 

called the veil of paroket. 

The causal plane or veil of paroket thus serves as a great divide or gulf between the higher vital and the 

spiritual planes.  Since the veil of paroket is the actual karmic matrix, we understand that the higher 

vital, mental, astral, and material planes appear according to karmic conditioning and therefore 

correspond to karmic vision. 

They are planes of cosmic illusion and are inherently deceptive, being reflections of the light of the 

supernal and spiritual planes within consciousness bound to cosmic ignorance.  This does not mean that 

these planes are unreal or illusory, but that our own subjective perceptions of reality at these levels are 

ill usory in nature ï that our karmic vision tends to prevent true seeing and knowing. 

The supernal planes are not perceived by the mind proper, but rather are perceived by the metamind or 

pure radiant awareness, which cannot be described by linear or finite reason.   
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Netzach, Hod, & Yesod compose the triad of action.  It is impossible to speak of one of these Sefirot 

without speaking of the others, as they act together as a unit.  The Sefirot exist as a sacred unity of the 

one being-consciousness-force that is God and creation.  Netzach is the energetic quality of 

consciousness, which generates feelings-emotions, thoughts, and images.  Netzach is the creative spirit-

energy generating the subtle dimensions of actual existence or life. 

Netzach appears in our immediate experience as the spontaneous creativity of our consciousness, as 

instincts, feelings, and emotions, and the creative imagination.  At Netzach this energy does not have 

any well-defined boundaries or forms.  It is only through the agency of Hod and Yesod that it is clearly 

defined and established in actual forms of thoughts and images.  In Netzach, rather than distinct 

individuation, everything exists more in terms of collections or what could be called ñgroup soulsò. 

Knowledge of things conceived, formed, and transpiring in the inner dimensions before actual 

manifestation in the material plane is the key to understanding prophecy and the science and art of 

divine magic.  One who is able to look and see the movements of force and form in the inner dimensions 

of consciousness is able to see what will come to pass in the material world.  One who is able to 

consciously direct this flow of spiritual forces and forms has the ability to change what actually 

manifests in the material world ï and therefore can work wonders.  Prophecy is attributed to Netzach 

and magic is attributed to Hod.  Netzach is called the clear mirror of prophecy and Hod is called the 

hazy mirror of prophecy. 

Everything According to Its Kind  

 

At the level of Atzilut, the Sefirah Netzach manifests as Yahweh 

Tzavaot, which means the ñLord of Hostsò.  Tzavaot in Netzach 

represents kinds or types of creatures, as in the group souls of the various 

kinds of animals, orders of angels, legions of demons, and the spirits of 

various dominions.   

 

When a spirit or soul passes down from the supernal and spiritual planes 

through the causal plane, moving toward incarnation, the kind or type of creature it will become is 

determined by its previous development and evolution ï Karma.  In the case of the human soul, it will 

enter through the gate of one of the zodiac signs, which will determine the kind or type of human 

incarnation through which it will come into being.  At the level of Netzach, the kind or type that soul 

will assume is established, but it is not until the soul passes through Hod that it will become a distinct 

and individual entity of its kind.   

 

We may understand this in terms of human incarnation.  Adam Ha-Rishon is the group soul of humanity 

and there are 12 kinds or types through which human souls manifest.  This takes place at the higher vital 

planes and represents the manifestation of the human Nefesh of the corresponding zodiac sign.  At this 

point, the nefesh is pure energy.  The nefesh becomes a ray of pure energy passing from Netzach to Hod.  

Through the matrix of Hod, the nefesh becomes a subtle form, becoming a unique and individual nefesh 

of that zodiac.  This energy form then emerges and appears in the astral planes (Yesod).  The nefesh 

becomes more distinct and individual and then passes from the astral into physical incarnation in the 

material plane.   

 

The power of the human mind and imagination is great, the power of many human minds and 

imaginations is greater still, and the images or forms we generate in the subtle dimensions are real 

powers having very real influence for better or for worse.  The life span of the spiritual beings-forces we 
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bring into the astral earth is dependent upon the emotional charge and form given to it by thought.  Once 

a spiritual being-force is brought into the astral earth, it has power to influence the minds, hearts, and 

lives of humankind for the duration of its life span, and it can act independently according to its nature ï 

whether divine, admixed, or demonic ï until the life-force in the astral form dissipates and the 

connection vehicle dissolves.  Some only exist for moments while others can exist for entire generations 

of humanity. 

 

We are constantly bringing spiritual beings-forces into the astral earth and these entities are influenced 

and fed by our thoughts, emotions, words, and deeds.  These entities influence and feed us, so that we 

are completely interdependent and interconnected with the play of spiritual forces.   

 

When human beings realize the light-presence within them and become conscious of the play of spiritual 

forces and the law upon which it is founded, then all spiritual forces are subject unto the human one, 

who is the image and likeness of Yahweh Elohim. 

 

The Work of Creation and the Work of the Divine Chariot 

 

Maôaseh Bereshit is a term applied to the mysteries of the soul and creation.  Maôaseh 

Merkavah is a term applied to the mysteries of God and divine revelation or prophecy.  

These terms are also used to denote two distinct stages in the development of spiritual 

practice and progress upon the path to self-realization. 

 

When we first take up a spiritual practice, the actual practice itself is completely the 

product of our own mind.  We generate sounds, colors, lights, and images in our mind 

and the spiritual practice is akin to a flight of fantasy, although a controlled one.  It has 

no life or power apart for that which we give it.  We are cultivating the faculties for 

progress in self-realization and we are creating the vehicle (Chariot) for spiritual or mystical experience.  

This stage of generation is called Maôaseh Bereshit in Kabbalah. 

 

At some point in our experience in spiritual practice will shift.  It will not be merely a practice generated 

by our own mind, but the spiritual beings-forces depicted in our practices will enter into our practice and 

take on a life and power of their own. 

 

This is the shift toward the fruition stage, when our spiritual practices generate good fruit it is then 

called Maôaseh Merkavah ï When our spiritual practice becomes an actual vehicle of the divine 

presence and divine power. 

 

The Way of Divine Rapture 

 

The heart of mysticism is an inner experience of union with the divine.  What is at the 

heart of the mystical Kabbalah is what is called devekut ï cleaving or attaching oneself 

to the divine, which leads to a rapturous union.   

 

The sages of wisdom say that the Shekinah cannot come to rest upon a depressed 

person and the divine spirit cannot enter where darkness is allowed to dwell.   

 

The Devekut of the Prophets and the Apostles of God 
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According to the Tradition, the lesser prophet is able to look into the holy law and, based 

upon knowledge and understanding of the law, is able to see what will come to pass.  The 

greater prophets, however, are the only ones who are Baal Shem, masters of the name.  

Through the holy name, the greater prophets are able to attach themselves completely to 

Godôs Shekinah and thus to unite themselves with the law.   

 

The distinction between the greater and lesser prophet is one of direct intuitive knowledge 

and indirect psychic vision.    

 

Psalms, Prophecy, and Wonder Working 

 

In exoteric faith, both Jewish and Christian, the Psalms are viewed as 

praise to God.  Yet, if one is aware of the various terms in the Scriptures 

for meditative states that lead to higher levels of consciousness and 

prophecy, one finds that many of them appear frequently in the Psalms.  

This suggests that the psalms have an important place in meditative and 

prophetic disciplines.   

 

The Hebrew word for Psalms has a root of halal.  It has two alternative 

meanings.  The first is the idea of brightness or shining.  The second is a 

radically altered state resembling something demented.  The state of 

divine madness or intoxication is commonly associated with the experience of mystics and prophetic 

states.  

 

This designates that the psalms are vehicles through which one might enter into a state of divine 

illumination or prophetic consciousness.   According to the tradition, the psalms are invocations of the 

spirit of prophecy.  Those psalms that begin by saying ñA Psalm of Davidò are psalms of aspiration 

toward a state of higher consciousness; those psalms that begin by saying ñOf David, A Psalmò are 

psalms spoken or sung when David was already in a state of illumination.   

 

In the Tradition, the psalms are spoken of in conjunction with Netzach because of their relationship to 

devekut, prophecy, and mysticism.   

 

Nothing New Under the Sun 

 

The idea of discovery directly suggests the true nature of the action triad.  

There is nothing new in the triad of action, rather, the triad of action is 

actualizing the spiritual potential of the supernal and moral triads.   

 

 Adam (humanity) is given the task of naming things.  Naming connotes 

recognition or discovery and the realization or actualization of potential.  

For what is named already existed before it was named, yet without the 

name recognition, that which is named is not realized and actualized.   

 

We may consider the principle in terms of the development and evolution of the soul-being through the 

process of gilgulim (transmigration).  Although the potential of the Neshamah and upper Ruach exists 

within every human being in every incarnation, until the divine nature of the soul is recognized and 

realized.  The potential of Neshamah and Ruach does not actually exist but remains unmanifest.  
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Essentially, until the indwelling Christ and the divine intelligence are realized, they are not part of a 

personôs experience and do not exist in the world for that person. 

 

The attributes of science and art, along with prophecy; to Netzach and Hod reflect that the scientist, 

artist, and prophet share a kindred spirit.  Dogmatic religion has caused a great division between 

prophetic, artistic, or scientific.  For the ultimate fruition of the divine plan on earth, the prophet, 

scientist, and artist must all work together for conscious preservation and evolution of humanity and this 

good earth.  Spirituality alone does not hold all the keys to the fruition of the divine plan on earth, and 

science and art apart from spirituality can become destructive. 

 

The Divine Mother and the Nature Sphere 

 

Not everyone is an artist.  We all have our own unique talents and abilities, but that does not preclude 

our capacity to be creative or to engage in creative expression.  We can all gain inspiration from the 

supreme artist or creator ï God ï via Godôs art, which is nature and creation.  In the same way we can 

easily draw upon the divine power of Netzach and draw near unto God through creativity and artistic 

expression.  While manifestation of creation, Mother Nature, and this good earth in 

the material plane is Malkut, the creative spirit, the forces of nature, and life of the 

earth have their root in Netzach.  Therefore, any time we experience awe and wonder, 

a feeling of connectedness through nature, or are moved or inspired by creatures and 

creation, we are experiencing contact with Netzach. 

 

Where the angels of our heavenly Father end and the angels of our earthly Mother 

begin, no one knows.  In our experience, they are completely interdependent and 

interconnected and thus inseparable.  Yet, we distinctly experience the earthly angels, 

the heavenly angels, and all manner of good spirits of God.   

 

The Divine Muse 

 

In the universe of Beriyah, the Sefirah Netzach manifests as the archangel Haniel, which 

means the ñGlory of Godò.  According to the Tradition, Haniel has a close relationship with 

the archangel Uriel, which means the ñLight of Godò.  Uriel is the archangel associated with 

the element earth.  According to the Tradition, Yeshua Messiah embodied the power of 

seven archangels, which are said to be the great angels of the Sefirot from Binah to Yesod. 

 

Haniel and Uriel are two distinct archangels, but the substance of Godôs glory and grace is 

light, and it is through this light that one sees God.  While Uriel is connected with earth, 

Haniel is connected with Nogah.  Nogah means ñbrightnessò and represents one of the forms 

of light beheld in prophetic vision.   

 

The image of Haniel is that of a most beautiful androgynous being, robed in translucent emerald-green 

light.  His-her face shines with golden light and brilliant white light shines from his-her heart, sparkling 

will all colors like a diamond.  His-her wings are a clear transparency barely perceived in vision, and the 

words of the great angel of God are as the music of pure and unadulterated inspiration.  To invoke 

Haniel, intone the divine name of Netzach and the chant, Hal Al Ha Na Haniel. 
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Principalities, Dominions, and Authorities 

 

Netzach in Yetzirah manifests as the order of elohim.  When elohim is not 

capitalized, it designates this order of angels, which contains the angels call 

Dominions, Principalities, and Authorities.  The elohim are the dominions.  

Dominions are the skill and power through which a specific kind of 

knowledge is manifest.  The elohim are spiritual beings, which are the 

realms and worlds that appear in creation, and they are the matrixes of 

spiritual forces behind the realms and worlds that appear. 

 

Dominions can be relatively limited and small or they can be vast.  The lesser gods and goddesses of 

pagan worship are, in fact, among the angels of the order of elohim.  The elohim can be angels or 

archons.  In effect, the Archon elohim believe they are responsible for creation and are unaware that 

they are dependent upon a higher cause, the one life-power (Yahweh).  The cosmic illusion power not 

only affects creatures on the material plane, but affects all manner of beings-forces below the causal 

plane. 

 

Among the order of elohim, there are angels associated with the heavenly Father under the dominion of 

Haniel, which like Haniel are inspirations or muses.   The elohim of the earthly mother are similar. 
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Lesson XI ï Hod 

 
The Splendor of God 

 

Thirty -Two Paths of Wisdom ï Perfect Consciousness 

Place on the Tree of Life ï The Base of the Pillar of Severity 

Divine Name ï Elohim Tzavaot 

Partzuf Above ï Zer Anpin as the Mage of Light 

Partzuf Below ï Lord Yeshua as the Wonder-Worker 

Divine Image ï The Image of the Mage in the Circle of Light 

Archangel ï Michael 

Order of Angels ï Beni Elohim 

Celestial Attribute ï Mercury 

 

Level of the Soul ï Lower Ruach 

Heavenly Abode ï Shehakim ï The Third Heaven 

Spiritual Experience ï Vision of Glory 

Virtues ï Sound logic, skilled communication, clarity of mind 

Vices ï Dishonesty, unclear mind, misperception 

Commandment ï You shall not steal (Exodus 20:15) 

Sermon on the Mount  ï Blessed are the meek, for they will inherit the earth (Matthew 5:5) 

Angel of the Apocalypse and the Churches ï Fifth Star and Lampstand, and the message to the angel 

of the church in Sardis (Revelation 3:1-6) 

 

Relating with the Human One and God 

 

The Sefirot and Olamot were created as the vehicle through which the Infinite One 

might be in relationship with creation without complete negation of creation and by 

which human beings might be able to form relationships with God.  The divine 

names, the archangels, the order of angels, and the celestial bodies form 

connections between the Infinite One and finite creation and thus are the basis of 

the sacred relationship between God and the human one.  In a word, the Sefirot and 

Olamot are all about relatedness. 

 

The moral triad represents the human relationships that are not reciprocal, Hesed is 

the all-giver and Gevurah is the all-receiver.  A Hesed-Gevurah relationship is akin 

to that which forms between a student and a teacher in which the student must 

exercise full self-restraint to allow the teacher to fully impart his or her knowledge.   

 

The triad of action represents a relationship that is reciprocal, the most basic example of which is the 

relationship between a man and a woman.  Netzach is derived from a Hebrew word that means ñto 

overcomeò.  Some men think that they must totally control or overwhelm a woman in a relationship.  

Likewise, some women completely dominate their husbands.  In an exclusively Netzach relationship, 

one person dominates the other, so there is no true reciprocity.   

 

Hod is the total opposite.  Hod means ñSplendorò, but the Hebrew word is closely related to a word that 

means ñsubmissionò.  In a Hod relationship, the person holds onto the idea that he or she must 
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completely lose him- or her-self in the relationship.  Both of these types of relationships are unhealthy.  

Yesod or foundation represents a balanced or reciprocal relationship. 

 

In terms of human relationships, the balance between Hod and Netzach determines the nature of the 

psychic and spiritual forces brought into play in the relationship.  Yesod is the inner and psychological 

aspect of the relationship and Malkut is the external manifestation. 

 

Essentially, our relationship with God is designated by the moral triad, for in our relationship with God, 

we are the all-receiver and God is the all-giver.  It is basically a one-way relationship in which there is 

no real reciprocity.  Thus, the moral triad corresponds to our relationship with God, while the triad of 

action corresponds to our relationship with one another and creation.  Yet, mysteriously, God has 

ordained a creation in which we can give something back to God.  Because of the cosmic illusion of 

separation and the free will produced by it, we are able to seek God and to reunite ourselves with God, 

as it were, essentially giving ourselves to God.  In our seeking God and uniting ourselves with God, we 

unfold a process of self -realization.  Thus, we give back something new, a realized self.  In this sense, 

we have a reciprocal relationship with God, reflecting Godself to Godself and thus completing the 

creative process. 

 

God and the Hosts of Creation 

 

At the level of Atzilut, Hod manifests as Elohim Tzavaot, 

the God of hosts. Elohim Tavaot would suggest the 

dominion of God over all creatures indirectly via creative 

powers such as archangels.  This is suggested by the 

attribute of the hazy mirror of prophecy to Hod and the 

clear mirror of prophecy to Netzach.  Accordingly, when 

the lesser prophet is visited by the Lord, it is through the 

agency of archangels and angels. 

 

The most spectacular prophecies from our perspective are, 

in fact, those of the prophets beholding their vision in the 

hazy mirror of prophecy at the level of Yetzirah, for in them 

are elaborate descriptions of angels and heavenly realms.  These are the prophecies that most often truly 

catch hold of the human heart and imagination. 

 

At the heart of Gnostic Christianity is the gnosis of the Christos in all things and all things united with 

God through Christ ï hence, Christ as the pattern-that-connects.  Tzavaot as a divine name alludes to the 

Christos in all creatures, both heavenly and earthly.  Elohim Tzavaot alludes to all creatures as a 

manifestation of Godôs presence and power, each according to their kind.  In terms of humankind, we 

are specifically sons and daughters of God ï children of light.   

 

Mental Being and the Thunder Mind 

 

Netzach ï dominion corresponds to the higher vital planes, while Hod-empathy corresponds 

to the mental planes.  It is through the higher vital and mental being that we are able to 

consciously direct the spiritual forces in the astral planes, which correspond to Yesod.  

Prophecy and the magical act therefore necessitate the development and mastery of the 

material and vital being ï the mind, heart, and life. 
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Mind in the Kabbalah means far more than the ordinary mind of the intellect and finite reason.  The 

intellect and finite reason are merely the surface mind.  Beyond the surface, there is the higher mind, 

illuminated mind, intuitive mind, and the universal mind or cosmic consciousness.   

 

The base of the mental being is found in Hod, although the peak is in Binah.  In terms of the Olamot, the 

vital being corresponds to Yetzirah and the mental being corresponds to Beriyah.  Atzilut represents the 

supramental or supernal being. 

 

The higher mind is experienced as flashes of insight.  The illumined mind is something more than 

flashes of insight; it is experienced as streams of inspiration in which insights are linked together.  The 

intuitive mind is less common as it is the experience of whole fields of knowledge and understanding of 

whole subjects suddenly filling the mind.  The universal mind is something beyond what we typically 

would call genius.  This represents knowledge and understanding of multiple fields of knowledge. 

 

Contemplation and Meditation ï Conscious Evolution 

 

There are many terms in Hebrew for states of contemplation and meditation that 

appear in the Scriptures.  The key to all of them is what is called Kavvanah, which 

is translated as ñconcentrationò, ñfeelingò, and ñdevotionò.  That feeling and 

devotion are associated with kavvanah indicates that it is a concentration of the 

heart and mind together.   

 

Kavvanah is often used as a term to denote prayer and worship.  Kavvanah suggests 

that the line between prayer-worship and meditation is a very fine one and often 

vanishes altogether.  In methods of Gnostic worship, there are many points 

specifically designed to be used as contemplations or meditations to enter higher states of consciousness.   

 

Kavvanah is also associated with good works, such as actions of charity or other good deeds.  

Essentially, any action performed with kavvanah may be an act of devotion or worship of the beloved. 

 

Kavvanah is linked to another term for contemplation and meditation, hitbonenut.  This word means 

self-knowledge or self-understanding.  Hitbonenut is often a term for meditation while contemplating 

Godôs creation, and specifically, meditations on the mysteries of creation and the presence of God 

within it.  One can easily experience a strong devekut and love of God through such contemplation and 

perhaps even gain glimpses of worlds within and beyond natureôs sphere. 

 

There is another key term associated with kavvanah, which goes beyond states attained by hitbonenut.  It 

is called hitbodedut and literally means self-isolation.  This can be external or internal.  External self-

isolation involves physical seclusion or retreat in which one withdraws to be alone with oneself and 

God.  Internal self-isolation consists of removing the mind from all outward stimulation, and even oneôs 

own thoughts and emotions.  Essentially, it is the complete emptying of the mind or rising above the 

level of thoughts and emotions.   

 

The Mage of Light and Magical Kabbalah 

 

The art of divine magic corresponds to Hod, specifically in the form of ceremonial or ritual 

magic.  The highest form of magic transpires through a silent volition or mere thought in 

the mind of the initiate.  The next highest form of divine magic is commonly called inner 

plane working.  In this method, the adept transfers his or her consciousness into a body of 
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light and performs the magical act on the inner planes.  The lowest level of divine magic is ceremonial 

or ritual magic, which is dependent upon the regalia of the art. 

 

Kavvanah is the key of all magic, and the purpose of ceremonial magic is to facilitate and develop the 

power of kavvanah.  Essentially, everything in the sacred space of a magical ritual corresponds to the 

kavvanah intention of the ceremony.   

 

The ability to transfer the center of oneôs consciousness into the subtle body and perform the magical art 

on the inner planes, and the ability to perform the magical art through a silent will or mere thought, 

represent higher grades of kavvanah. 

 

The Great Angel of the Holy Mother and Messiah 

 

Hod manifests in Beriyah as the archangel Michael, whose name is actually a 

question: ñWho is like unto Godò?  According to the Tradition, the archangel 

Metatron is the greatest of all the angels, as Metatron is the angelic image of Enoch, 

the human being who ascends beyond the highest heavens to the world of supernal 

light, and thus exalted above the angels.  However, among angelic beings proper, it is 

Michael who is said to be the highest angel.  In this respect, Michael is the guardian 

angel of humanity, for Michael is the supernal pattern of Adam.  

 

Michael is the angel of the Lord who appears to Moses as the burning bush and thus 

is considered the forerunner and herald of the Shekinah.  While Michael appears with 

the Messiah in the seventh heaven and appears as the glory of the Messiah in the 

third heaven, his dominion is in the fourth heaven. 

 

On the sacred circle, the archangel Michael stands in the south and is the great angel 

who holds dominion over the element of fire.   

 

Michael is sent as the guardian angel of the Holy Mother while she is pregnant and serves as the 

guardian of Yeshuah Messiah in his mission.  In our tradition, legend has it that Michael is the guardian 

of St. Mary Magdalene and her son on the trip from the holy land. 

 

The image of Michael is sometimes envisioned similar to that of Kamael ï a human form in armor 

bearing a great sword or spear.  Michaelôs body is formed of brilliant light as though it were the sun.  

More commonly, Michael is envisioned as a great angel who appears as a human being, whose body is 

solar light and whose face is white brilliance, with great wings formed of translucent ruby-red light and 

tinges of emerald green.  The great angel can be invoked by holding these images in mind and the chant 

Ya Mi Ha Michael. 

 

Sons of Light and Sons of Darkness 

 

Hod in Yetzirah manifests as the Beni Elohim, which literally means ñsons of 

Godò.  Yet among the Beni Elohim are the angels that may rightly be called 

sons of light and ones that may be called sons of darkness.  Among the Beni 

Elohim are many angels of wrath, as well as titanic and demonic beings of 

great power.   

 

According to legend, the Beni Elohim that descended out of heaven are the 
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fallen.  While the term ñfallenò may refer to all titanic and demonic beings, it is often used to refer to the 

Beni Elohim who entered into the earth sphere, and specifically, to a certain class of demon said to have 

been among them. 

 

What is unique about the Beni Elohim is their ability to assume an actual physical incarnation and, in the 

case of certain otherworldly beings of this order, their ability to swiftly and completely possess and 

control incarnate creatures.  Most angelic, titanic, or demonic beings are only able to operate through 

influence.  The dark beings that come from the order of Beni Elohim, however, can do so 

instantaneously to almost any ordinary human being or animal at will. 

 

The reason the Beni Elohim have such power is that they have the most intimate knowledge of the 

mysteries of Asiyah ï the material plane.  
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Lesson XII ï Yesod 

 
The Foundation 

 

Thirty -Two Paths of Wisdom ï Pure Consciousness 

Place on the Tree of Life ï Near the base of the pillar of compassion 

Divine Name ï Shaddai, El Shaddai, Shaddai El Chai 

Partzuf Above ï Zer Anpin as the Holy Tzaddik  

Partzuf Below ï John the Baptist 

Divine Image ï Yeshuah Messiah laying on hands 

Archangel ï Gabriel 

Order of Angels - Kerubim 

Celestial Attribute ï The Moon 

 

Level of the Soul ï Ruach and Nefesh 

Heavenly Abode ï All second Heaven 

Spiritual Experience ï Vision of Forces in the Astral Earth 

Virtue  ï Emotional Stability 

Vice ï Overly emotional 

Commandment ï You shalt not bear false witness against your neighbor (Exodus 20:16) 

Sermon on the Mount  ï Blessed are those who mourn for they will be comforted (Matthew 5:4) 

Angel of the Apocalypse and the Churches ï Sixth Star and Lampstand, and the message to the angel 

of the church in Philadelphia (Revelation 3:7-13) 

 

The Foundation of Creation 

 

The word Yesod means foundation and connotes reciprocity.  

Yesod appears on the middle pillar between Tifferet and Malkut.  

Much like the idea of a foundation of a building, which serves as 

an interface between the earth and the structure, Yesod serves as 

the foundation of the Tree of Life - the interface of the Sefirot 

above with the Sefirah Malkut below.   

 

Yesod receives the influx of the ruhaniyut and shefa from all the 

Sefirot above it and distributes it to Malkut, imbuing it with the 

life-power.  Yesod acts as a filter, diffusing the supernal light so 

that Malkut can receive it without being overwhelmed.  The force of the influx of the supernal light and 

spiritual energies of the Sefirot flowing into Yesod is too intense to be received directly by Malkut, thus, 

Yesod absorbs the force of the influx and serves to measure the flow of ruhaniyut and shefa into Malkut. 

 

Yesod represents the astral planes and, specifically, the suble substance of the astral planes, which is 

called the astral light.  This is a curious substance that shares in the nature of both mind and matter.  

Essentially, it is the substance of consciousness itself at the point of transition between what we call 

mind and matter ï the subtle substance within and behind all material objects and the material inverse 

(Asiyah).  The astral planes are, thus, the matrix of light upon which the material universe is founded ï 

the level of consciousness where mind and matter merge. 
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The astral light is the subtle medium in which spiritual forces from the higher planes take shape and 

come into substantial being on an inner level, which then becomes translated into actual manifestation 

on an outer level in the material plane.  Everything that comes into being or transpires in the material 

plane first comes into being and transpires in the astral planes; thus everything in the material plane has 

a representation in the astral light.  The concept of the Zelem, our ideal or heavenly image, typically 

refers to the supernal image of our Neshamah, it may also be used as a reference to our ideal image in 

the astral light. 

 

Knowledge and understanding of Yesod, and the ability to consciously bring about change at the level of 

the astral planes, is therefore the secret key to any form of magic designed to take effect in the material 

world.  It is also the basis of prophecy, for if one is able to look and see what is occurring in the astral, 

one will now what is going to transpire in the material world. 

 

The astral planes are divided into the upper, middle, and lower astral planes.  The upper astral represents 

worlds and realms under the influence of the divine powers, and the first two heavens appear in the 

upper astral.  The worlds and realms of the upper astral are inhabited by the spirits of saints, holy angels, 

and all manner of righteous spirits that serve the divine will.   

 

The middle astral is also luminous, although less luminous than the upper astral.  Its worlds and realms 

are under the dominion of the admixed or titanic powers, such as the lesser gods and goddesses of pagan 

faith.  They are inhabited by magical beings, planetary spirits, elementals, and spiritual being-forces of 

similar natures.  These spiritual beings-forces are neither exclusively good nor evil, as they do not 

necessarily facilitate or oppose the divine will.  They act according to their own self-interests, 

sometimes in harmony with the divine plan and other times opposing it. 

 

The lower astral is a darker region of the astral, composed of worlds and realms dominated by demonic 

an chaotic powers. The lower astral is populated with evil and unclean spirits, dark and hostile forces, 

chaotic beings and the various monstrous apparitions of dark legends (hungry beings and the various 

monstrous apparitions of dark legends.  The abodes, the seven hells, and all of the dominions of chaos 

exist in the lower astral. 

 

According to the Kabbalah, the balance of spiritual forces in Yesod is determined by the thoughts, 

feelings-emotions, words, and deeds of human beings.  Thus, the astral planes are essentially the 

radiance of human consciousness, and specifically, the product of the creature imagination in humanity.   

 

The One-Who-Lives  

 

Yesod has three variations of the divine name associated with it ï Shaddai, El Shaddai, 

and Shaddai El Chai.  Shaddai means ñAlmightyò, El Shaddai means ñGold Almightyò, 

and Shaddai El Chai translates as ñAlmighty Living Godò.  Shaddai is spelled with three 

letters in Hebrew ï Shin, Dalet Yod.  Shaddai as Yesod therefore indicates that Yesod is 

the door or passage way through which the divine presence and power enters into actual 

creation and that the appearance of the divine presence is dependent up on the flow of 

spiritual energies from the Sefirot.  The ultimate purpose of Yesod is to reflect and 

transmit the supernal light into creation via the astral planes.  However, Yesod is only 

able to directly reflect and transmit the influx or the supernal light when there are holy vessels in Malkut 

able to receiv it.  The vessels in Malkut are human beings, and thus, the appearance of Yesod is 

determined by the state of humanity. 
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The three pillars of the Tree of Life represent three different modes in which the divine presence can 

appear ï mercy, judgement, and compassion, corresponding to Hesed, Gevurah, and Tiferet, 

respectively.  The divine names correspond to these:  Shaddai ï Judgement, El Shaddai ï mercy, and 

Shadai El Chai ï compassion. 

 

The Delight of Dreams 

 

Yesod is called the ñdream centerò and is intimately connected with Daôat.  Yesod is also associated 

with the genital region of the human body, which indicates that Yesod is fundamentally desire-energy.  

Thus, dreams are a communication of our intelligence and are the expression of our desire through our 

creative imagination. 

 

Dreams are a mystery and they are many things.  Everyone dreams, although not 

everyone remembers his or her dreams.  Many dreams are of purely personal 

subconscious nature, reflecting mundane life, our desires and fears in the 

mundane sphere, yet all dreams have a connection with the astral.  What we 

would call nightmares and our darker dreams are linked with the lower astral 

and those that are somewhat brighter are linked to the middle astral.  When 

dreams take on a more spiritual content and there is greater lucidity in dreams, it 

is often linked to the upper astral.  Sometimes dreams can become portals 

through the astral planes to the higher planes, when this happens, they are called 

visions. 

 

The Kabbalah says that, when we sleep, our soul departs the body much as at 

the time of death.  However, in sleep a subtle and vital connection remains between the body and soul.  

In death the link between body and soul is completely severed.   

 

It is the upper Ruach or divine intelligence that is able to enter and abide in the higher heavens and 

spiritual planes, and it is the Neshamah that is able to enter and join itself to the world of supernal light 

and experience the most intimate embrace of the beloved.  When we link the lower-Ruach and Nefesh 

with the upper-Ruach and Neshamah, then the Christ-self and God speaks in our dreams and we 

experience contact with the tzaddikim and maggidim in our dreams. 

 

Dying, Death, and the Afterlife ï The Apocalypse of the Soul 

 

With Daôat we discussed the idea of Apocalypse which means revelation.  

Apocalypse is an apt term for dying and death as the process of dying and 

death is a progressive revelation of our inmost being when the gross and 

subtle levels of consciousness dissolve.  Essentially, we die as we have 

lived and the afterlife experience reflects the life our soul has departed 

from.  More than our exterior life, death, and the afterlife experience 

reflects our interior life ï our intentions in life and our state of 

consciousness.  Up until the actual event of death, it is always possible to 

bring about a change in consciousness and thus, a change in our experience 

of death and the afterlife states.  More than anything else in life, it is our 

state of consciousness at the moment of death that holds the greatest 

influence upon the afterlife experience. 
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The idea that death is the ultimate end and that there is nothing after death is mistaken, just as is the idea 

that all souls automatically enter the light.  In truth, death is but a transition into a new level of 

experience ï a new beginning ï which can be a passage into the light or through great darkness, 

depending on the stat of the soul or consciousness.   

 

According to the Tradition, the process of dying begins the instant we contact the cause of our death.  

The process of dying can be short of long, depending on the cause.  The process of dying from a sudden 

accident is very brief, while the case of some forms of terminal illness, it can span a larger segment of 

oneôs life.   

 

On the deathbed, when the actual dying process unfolds, what transpires is the final dissolution of the 

gross and subtle matrix that joins the soul and the body ï dissolution of the gross and subtle elements.  

These are the elements of earth (form), water (feeling), fire (perception), air (intellect), and spirit-space 

(consciousness).  Earth dissolves into water, water into fire, fire into air, and air dissolves into spirit-

space.  Then spirit-space dissolves into itself.   

 

The Outer Dissolution ï When the earth element dissolves into the water element, the body loses 

strength and all energy is drained out of it.  It becomes difficult to move and the body feels very dense 

and heavy.  One cannot get up or sit up on oneôs own.  The pallor of death sets in and it becomes 

difficult to open and close the eyes.  The mind is agitated and may become delirious.  This means that 

the energy fo the earth element is shifting out of the body and is no longer providing a foundation for 

consciousness in the body.  Inwardly, one may experience visions and it is not uncommon to see spirits 

or images of those who have died. 

 

When the water element dissolves into fire, we experience a loss of control of all bodily fluids.  A 

tremor or twitching may come into the body, and bodily sensations begin to fade away.  One may 

experience an oscillation between pleasure and pain, hot and cold, and the mind may become frustrated, 

cloudy, anxious, and irritable.   

 

When the fire element dissolves into air, the experience of dryness intensifies, and all wamth moves 

from our extremities to the heart.  There is no more drinking and eating.  Our memory of our family and 

friends fades, we forget their names and are unable to recognize them.  Sight and sound become 

increasingly confusing, and we no longer perceive things outside of us.  Some inwardly behold the flight 

of sparks departing, like the sparks ascending from a campfire that is stoked. 

 

When the air element dissolves into spirit-space, it becomes more difficult to breathe.  It seems as 

though breath is escaping us.  We may begin to pant and our breath may become raspy.  Inhalations 

become increasingly shorter and exhalations increasingly longer, the eyes may roll upward and all 

volitional movement ceases.  The mind is no longer aware at all of the external world.  The feeling of 

contact with the world vanishes and the mind becomes dazed.  Visions tend to arise in the mind.  When 

this dissolution is complete, it is the point at which clinical medicine would pronounce the person 

ñdeadò.  However on a psychic and spiritual that follows this outer dissolution, typically about twenty or 

so minutes following clinical death. 

 

The Inner Dissolution ï The inner dissolution corresponds to the dissolution of our most subtle 

thoughts and emotional states ï the inner mental and vital being.  Essentially, it is the reversal of the 

moment of our conception, when the white father seed united with the red mother seed and our soul-

being was drawn into the womb through the play of karma.   
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The Afterlife Above ï The soul inhabits the black path which is akin to the primordial space that came 

into being from the tzimtzum at the outset of creation, and the afterlife states that arise following it 

reflect the emanation of Or Ain Sof in the process of creation.  According to the Tradition, the soul 

abides in the black path three or four days before the afterlife states actually being to unfold.  In the case 

of the ordinary person, the first, most subtle states arise unnoticed.  They correspond to the Olamot of 

Adam Kadmon, Atzilut, and Beriyah.  Unless a soul has formed some connection with these higher 

levels through spiritual practice in previous lives, the person remains unconscious when these most 

subtle levels appear.  Thus, the initial states in the afterlife experience arise only for initiates who have 

labored to experience them in life through daily spiritual practice, specifically, the practice of 

meditation. 

 

The first and most subtle state that arises is the inmost essence of the supernal light, which is called the 

transparent light state.  This state corresponds with Keter and the initial phase of the universe of Adam 

Kadmon ï the primordial human one.  It is said to be like the light of the predawn sky and is the inmost 

essence of the soul of light.  The experience of the transparent light state can last as long as an initiate is 

able to abide and rest undistracted in this pure primordial awareness.  This is the secret essence of the 

truth body of Melchizedek and the ultimate fruition of the resurrection and ascension ï the highest grade 

of enlightenment.   

 

If the initiate becomes distracted or falls unconscious, then the soul passes out of the transparent light 

state and another less subtle and sublime afterlife state arises.  The transparent light becomes a brilliant 

white light, and the whit light condenses into points of light, which become spheres of light.  The 

essence of the world of supernal light appears filled with rainbow glory ï a universe of endless light, 

sound, and color.  The vision of pure radiant awareness corresponds to the rectification of the universe 

of Adam Kadmon and the inner matrix of the truth body of Melchizedek. 

 

If the initiate is not able to attain recognition in this state, another afterlife state unfolds, which is called 

the great vision of the light-presence.  The matrix of light becomes the light-forms of divine names and 

Partzufim.  This great vision of the light-presence corresponds to Atzilut and the outer matrix of the 

truth body, which is the body of Melchizedek.  This divine vision is a dazzling brilliance and the sound 

vibration is incredibly tremendous.  It is like the light of billions of suns and the sound of tens of 

thousands of thunders.  Unless the soul is able to attain unification, dread and terror may set in and the 

soul will fall unconscious.  Then the great vision of the light-presence will transform into the vision of 

dark radiance.  This is a vision of the tree of death and fierce divine presence.  The angels of wrath 

appear, the seven hells and abodes of chaos, and all of the legions of the great void and chaos.   

 

The vision of dark radiance can easily be overwhelming, and if the soul is overwhelmed, then the vision 

of the infinite arises.  The divine kingdom and the demonic kingdom appear together, and all worlds and 

realms in between the world of supernal light and the dominion of darkness ï the whole matrix of 

creation fills the vision of endless space, and the initiate sees with the light of Adam Ha-Rishon from 

beginning to the end of creation.   

 

The divine vision represents a great opportunity for enlightenment and liberation for souls that have 

established themselves in the holy sanctuary in previous lives.  If a soul is able to recognize this great 

magical display as the radiance of the soul of light, and thus, unify itself with Christ in God, then th soul 

will be liberated form the gilgulim and taken up to the abode of supernal light.  Likewise, divine grace 

may empower remembrance of the holy soul and an initiate may experience divine rapture through grace 

at this point in the afterlife states.   
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In the case of most ordinary human beings, the initial cycles of the afterlife experience are like a 

lightening flash in the mind, passing away the very instant they arise.  The positive karma generated by 

spiritual practice and spiritual living that will allow the soul to attain self-realization has not been 

developed in previous lives.   

 

The After Life Below ï The afterlife experience for most souls begins in the universe of Yetzirah or the 

astral planes, specifically, the astral dimension of the earth.  Arising out of the black path, the soul 

passes into the brilliant white light, falls unconscious, and regains consciousness in the astral earth 

where it assumes an astral body.  The experience is much like ordinary dreaming in which a person falls 

asleep and, from the deep sleep state, dreams arise; but the person forgets that they are asleep and 

dreaming.  In a similar way, when the soul first arises out of the black path and appears in the astral 

earth, the person does not remember that he or she has died. 

 

The astral body is far less energetic and luminous than the body of light in the previous afterlife states.  

Until the after-life experience called the Judgment this body resembles the person of the former life in 

the prime of youth.   

 

The soul then passes into the afterlife state called ñthe Judgementò.  The soul encounters a great light-

presence that assumes a form relative to the individual soul being.  This light-presence is accepting, 

warm, loving, and forgiving ï it is all good.  In this divine presence, one relives oneôs whole life in oneôs 

mind, integrating all knowledge and experience gained, while giving an account.  If there is judgment, it 

does not come from within the light-presence, but from within oneself.   

 

The Prophet of the Apostle of Light 

 

The soul of Elijah was reincarnate as John the Baptist, and the Christian 

Kabbalah says that all of the great prophets sent forth a holy spark of their 

Neshamah into the soul of John, so that the divine fullness of the Baal Shem 

ï master of the name ï would be incarnate in him.   

 

John was only six months older than Yeshua and from his earliest youth 

was set apart and given to a Baal Shem of an assembly of prophets to be 

raised.  He dwelled always in the wilderness, apart from mundane society, 

and until his imprisonment by Herod, never set foot in a town or city.  

Whatever teachings he received, he remembered from the very first 

instruction, and the way of the Merkavah came easily to him, as though it 

were childôs play.   

 

When John and Yeshua stood together at the River Jordan, the great angels Metatron and Sandalfon 

stood with them, the seven archangels of the Christos formed a circle around them, the corresponding 

orders of holy angels formed a circle outside of the inner circle, and the souls of the righteous spirits of 

the prophets gathered around.   

 

The Strength of the Almighty 

 

The archangel Gabriel is the manifestation of Yesod in Beriyah.  Gabriel literally means the ñStrength of 

Godò or ñGod is my strengthò.  Gabriel reveals the enigmatic nature of angelic beings.  Although we 

often project human ideals upon the archangels and angels, and all too often sentimentalize the angels, in 

truth they are other than human, and are otherworldly in nature.   
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Gabriel is known as the Prince of Paradise, the first heaven, and is the ruler of the 

guardians of paradise and the great guardians of the continuum-covenant.  He-she also 

has dominion over the cycles of the moon and the element of water, and is said to be a giv 

er of dreams and visions.  Gabriel is also said to be the watcher who stands guard at the 

gates of the abyss and the great angel who holds the keys to the pit of Abaddon 

(destruction).   

 

There are several images used in invocations of Gabriel.  Perhaps the oldest is the image 

of a human, clothed in linen of brilliant white, with a body composed of pure fire. To 

invoke Gabriel, the invocation is Gya Ko Ho Ge Ba Gabriel and the divine name Shaddai 

El Chai. 

 

The Guardians of the Gate 

 

At the level of Yetzirah, the Sefirah Yesod manifests as the order of Kerubim.  

The word Kerub is closely associated with Merkavah.  Thus, Kerub connotes a 

vehicle, mode of transportation, or something ridden.   

 

The images of two Kerubim appear on the Ark of the Covenant in the holy of 

holies of the temple.  The Kerubim are gates from one dimension to another.  In 

the vision of Ezekiel, the Kerubim are said to be the appearance that the Hayyot 

Ha-Kodesh assume.  There is a close relationship between the Kerubim and the 

Hayyot Ha-Kodesh (holy living creatures).   

 

Any time there is a shift or projection of consciousness from one dimension, world, or realm to another, 

the order of Kerubim is involved.  As watchers in between worlds, the Kerubim are said to hold great 

knowledge of secret mysteries, like unto the Aralim (thrones).   

 

Apart from the higher classes of Kerubim that serve as gates and guardians, according to the Tradition 

there are also classes of Kerubim that perform divine intercession and others that abide continually in 

prayer and work wonders through their communion in Godôs presence.  Besides these, there are said to 

be classes of Kerubim that are extremely dark and wrathful, which are not frequently invoked by 

initiates on account of their unpredictability and ferocity.  Much like all the other orders of angels, the 

Kerubim are also represented by a great diversity in classes and types. 




